《Dummelow’s Commentary on the Bible – Acts》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Plan and Purpose. (1) Acts represents the exact religious standpoint of St. Paul. Its theme, the expansion of Christianity from a Jewish sect into a world-wide religion, is in fact St. Paul's own ideal, in pursuit of which he broke every hindering tie, and strained every faculty of mind and body for upwards of thirty years. The keynote of the book is struck at once in Acts 1:8, 'Ye shall be witnesses unto Me both in Jerusalem and in Samaria, and unto the uttermost part of the earth.' These words, uttered by the risen Lord, fell at the time upon dull and inattentive ears. At first the Twelve realised only their mission to the house of Israel. It required a special revelation to procure the baptism of the Ethiopian eunuch, and a thrice-repeated vision to induce the reluctant Peter to baptise Cornelius. Even when these important steps had been taken, the Twelve showed such hesitation to undertake aggressive work among the Gentiles, that the Lord of the Church raised up a thirteenth apostle to champion Gentile rights, and to inaugurate a more liberal policy. This 'chosen vessel,' converted by a special miracle, and endowed with an authority independent of the Twelve, broke through the old prejudices which still hampered the original disciples, founded flourishing Gentile Churches, in which the Law was no longer observed, in the most important eastern provinces of the Empire, and, at the date when the book closes (about 61 a.d.), was proclaiming the gospel in the great western capital itself.

The book is thus a defence of Gentile Christianity, and of its great originator and advocate, St. Paul, of whom the author was a companion and enthusiastic admirer. What Boswell was to Johnson, that this unnamed writer was to St. Paul. Just as Johnson owes the affectionate regard of posterity in no small measure to the labours of his faithful and admiring biographer Boswell, so St. Paul owes his place of esteem in the minds of subsequent generations as the ideal Christian hero and missionary very largely to the author of Acts. The Pauline Epistles may teach us more of the Apostle's inner life, but it is Acts which gives us those outward facts which make him live before us as an actual character on the scene of history.

(2) But the writer of Acts has still a further purpose. He recognises in a manner quite remarkable for so thoroughgoing a supporter of St. Paul, the immense value and importance of the work of St. Peter and the earlier Apostles. It is probable that when he wrote (about 61 a.d.), there still lingered in Gentile Churches some suspicion of the opinions and methods of the Twelve, and in the Judaic Churches of Palestine some dislike and distrust of the Apostle of the Gentiles. This the writer deliberately determined to remove. He therefore divided his book into two distinct sections, Acts 1-12, in which the chief hero is St. Peter, and Acts 13-28 in which the chief hero is St. Paul. He intended his Gentile readers by a perusal of Acts 1-12 to be brought to understand and to admire St. Peter, and his Jewish Christian readers by a perusal of the rest of the book to be brought to understand St. Paul. True to his purpose of acting as a peacemaker, he places both his heroes in the most attractive possible light, passes lightly over the past differences and misunderstandings (e.g. he omits the serious dispute between Peter and Paul at Antioch, Galatians 2:11., altogether), and dwells far more upon the points of agreement than upon the points of difference between two great Christian parties.

(3) There are reasons for thinking that the author intended his work to be also a kind of apology for Christianity addressed to the heathen world. Without going to the length of supposing, as some do, that it was intended to be produced and read at St. Paul's trial as a formal vindication of the Apostle and his religion against the misrepresentations of his accusers, we may still discern in almost every chapter a desire to influence favourably Gentile readers, especially those belonging to the cultured and official classes. The author is well equipped for his task. He writes as an educated man to educated men. He opens his book with a short preface and dedication in the approved classical manner. He writes in a style which, if not the purest Attic Greek, is still graceful, easy, refined, and forcible. It is not only superior to any other Greek in the NT., but it compares favourably with that of many of the best profane authors of the age, and is far superior to the Greek of the early patristic writers, such as St. Clement of Rome, the author of the so-called Second Epistle of Clement, the author of the Epistle to Diognetus, and even to that of such professional scholars as Aristides and St. Justin Martyr. An educated pagan, happening to peruse Acts, could not fail to. recognise that some at least of the despised Galileans were persons of culture and refinement. Our author is in close sympathy with the best side of heathen life and religion, recognising that even the worshippers of the false gods of pagan Greece and Rome were feeling after the true God if haply they might find Him, and that He had not left Himself entirely without witness even in the gross darkness of degrading superstition (Acts 14:15; Acts 17:27 cp. Romans 1:20). He attempts to conciliate the official and power-holding classes, in whose hands was the actual administration of the Empire, by representing St. Paul as a peaceable and law-abiding subject, proud of his Roman citizenship, and, so far from cherishing disloyal designs against the Imperial Government, continually and successfully appealing to its aid against the hostile machinations of the turbulent Jews (Acts 18:14; Acts 19:31-41; Acts 21:32; Acts 22:29; Acts 23:29; Acts 24:26; Acts 25:16-20, Acts 25:25-27; Acts 26:32; Acts 27:3, Acts 27:43; Acts 28:7, Acts 28:10; Acts 28:7, Acts 28:10, Acts 28:16, Acts 28:30).

2. Value of the Book. To modern readers the chief value of Acts is that it is the only authentic record which we possess of the first thirty-five years of the history of the Christian Church. With the exception of a few meagre hints in St. Paul's Epistles, Acts is absolutely our only first-century authority for the momentous events which followed the Resurrection and Ascension of our Lord. Even from the purely secular point of view, the process by which an obscure Jewish sect expanded into a world-wide Church, is a subject full of interest; but for Christians, who believe that the process was part of God's gracious purpose for the salvation and regeneration of the world, the subject possesses an interest and attractiveness altogether unique.

3. Trustworthiness and Historical Character of the Narrative. Modern scholars apply tests of great stringency to ancient historical writings which profess to embody the evidence of eyewitnesses or contemporaries. Every statement made in such writings which can possibly be tested, is scrutinised and compared with the statements of other ancient writings of undoubted authority, also with the now very voluminous and valuable evidence of inscriptions, monuments, and coins. If the writer's statements which can be tested are found upon the whole to be accurate and reliable, credit is also given to his statements which cannot be tested, and his work is pronounced to be a valuable authority for the events therein recorded. If, however, his statements which can be tested are found to be frequently false or inaccurate, his work is pronounced unauthentic and unreliable.

These tests have been applied with great and increasing rigour during the last half century to the remains of Christian antiquity, especially to those of a narrative character, like Acts. Tried by these tests, the various apocryphal Acts, e.g. the Acts of Andrew, the Acts of John, the Acts of Paul, the Acts of Peter, the Acts of Thomas, the Acts of Paul and Thecla, and the Preaching of Peter, have been demonstrated to be forgeries. But the canonical Acts of the Apostles has emerged from the ordeal with its reputation established. The book is full of geographical and political notices which admit of definite proof or disproof, and in practically every case (the statement about Theudas, Acts 5:36, is a possible exception) the author has been proved to be right. Thus he knows that Cyprus was at this time governed by a proconsul (AV 'deputy'), whose name is correctly given as Sergius Paulus (see Acts 13:7); that Philippi was a Roman colony, having magistrates called 'prætors' (AV 'magistrates'), attended by 'lictors' (AV 'sergeants') (Acts 16:20, Acts 16:35); that the magistrates of Thessalonica were called 'politarchs' (AV 'rulers') (Acts 17:6); that the ruler of Malta was called 'primus' (AV 'chief man') (Acts 28:7); that there were officers of the province of Asia called 'Asiarchs' (AV 'the chief of Asia') (Acts 19:31), with whose functions he is also familiar; that at Athens questions of religion were under the supervision of the 'Areopagus' (Acts 17:19); that Derbe and Lystra, but not Iconium, were cities of Lycaonia (Acts 14:6); that Ephesus was 'neocoros' (AV 'a worshipper,' RV 'temple-keeper') to the temple of Artemis, and that political power was exercised by the 'demos' ('people') meeting in 'the lawful assembly,' presided over by an influential officer called the 'secretary' (AV 'town clerk'); that the inhabitants of Ephesus were addicted to magic (Acts 19:13.), etc. He thoroughly understands the Jewish Sanhedrin, its functions and its parties; the position of the chief priests, of the Temple guard, of the Roman garrison in the fortress Antonia, and of the Herodian princes at Jerusalem. He is, moreover, familiar with Roman law, the procedure of Roman tribunals, and the rights and privileges of Roman citizens, e.g. freedom from binding and scourging, and the right of appealing to the Emperor. He seems also to be correct (though further evidence is desirable) in his allusions to the Italic and Augustan 'cohorts' (AV 'bands') at Cæsarea (Acts 10:1; Acts 27:1), and to the imperial troops called 'frumentarii,' whose head-quarters were on the Cælian Hill at Rome. He is well acquainted with navigation, and his account of the voyage to Rome has been shown to be true in every detail by professional navigators who have sailed over the course with the express purpose of investigating its accuracy. We may add that the author's allusion to the popular belief at Lystra that Zeus and Hermes (Jupiter and Mercurius) were accustomed to visit the earth in human form, and his descriptions of the temple and priest of 'Zeus propolis' and of the attempted sacrifice to the Apostles, are thoroughly true to life, and have every appearance of historical truth (Acts 14:8).

The natural inference from these facts is that either the author himself was a contemporary and an eyewitness, or that his book is based upon and closely follows the evidence of contemporaries and eyewitnesses.

4. Authorship. (1) Internal evidence. The book is anonymous, but from internal evidence it is possible to gain much information about, and perhaps to identify, the author.

Certain sections (Acts 16:10-17; Acts 20:5-15; Acts 21:1-18; Acts 27:1 to Acts 28:16 also, in the D text, Acts 11:28) are written in the first person plural, and are hence called 'the we-sections.' From them we learn that the author was a native of Antioch, and one of the earliest converts in that place (Acts 11:28; D text); also that he became a companion of St. Paul during the Second Missionary Journey. Joining the Apostle at Troas (Acts 16:10), he accompanied him to Philippi, where he was left behind, seemingly in pastoral charge of the newly-established Church (Acts 17:1). There he remained some years, probably engaged in evangelising the district, until St. Paul revisited Philippi on his Third Missionary Journey. He then accompanied the Apostle to Cæsarea, and Jerusalem (Acts 20:6; Acts 21:1-18), and finally to Rome (Acts 27).

Who was this companion? He cannot have been Silas (Silvanus), who was present at the Council of Jerusalem (Acts 15:22), and would therefore have used the first person in describing it; nor Timothy, who is spoken of in the third person (Acts 17:14); nor Titus, who was a companion of the Apostle before the we-sections begin (Galatians 2:3), and therefore, had he been the author, would have begun the we-sections earlier. There remains Luke, who, in harmony with the indications of Acts, appears as a companion of St. Paul only in the later Epistles (Colossians 4:14; Philemon 1:24; 2 Timothy 4:11), and who was certainly, as Acts indicates, with St. Paul at Rome (Colossians 4:14; Philemon 1:24). In Colossians 4:14, Luke is called the 'beloved physician,' and this again suits the author of Acts, who has an unusual (probably a professional) knowledge of medicine, and shows considerable acquaintance with the technical terms of the Greek medical writers (for instances see Acts 3:7; Acts 9:18; Acts 12:23; Acts 13:11; Acts 28:8, etc.). Internal evidence, therefore, points with certainty to a companion of St. Paul, and with considerable probability to St. Luke, as the author.

(2) External evidence. The internal evidence is decisively confirmed by the external. Thus (a) the author of Acts is certainly also the author of the Third Gospel. The common dedication to Theophilus, the reference to a 'former treatise' of a scope and character exactly answering to the Gospel, the absolute identity of style spirit and Pauline standpoint, and, we may add, the common exhibition of unusual medical knowledge, point decisively to common authorship, and since the Gospel is ascribed by very ancient tradition to St. Luke, Acts must also be his. (b) Acts was received by all ancient authorities as the unquestioned work of Luke, the companion of Paul. Tertullian, Clement of Alexandria, and the Muratorian fragment (cirActs 200 a.d.) all ascribe it to Luke. A little earlier Irenaeus (177 a.d.) transcribes long passages from it into his work, 'Against Heresies.' There are also practically certain references to it in the works of Clement of Rome (95 a.d.), Polycarp (110 a.d.), and in the Epistle of the Churches of Gaul (177 a.d.). This strong combination of internal and external evidence raises the Lucan authorship to a practical certainty.

The suggestion of certain critics that only the 'we-sections' are the work of a companion of St. Paul, and that the rest of the book is by another and much later writer, cannot be taken very seriously. A uniform and easily recognisable style pervades the whole book, so that if any of it is by a companion of St. Paul, the whole is.

It is probably unnecessary to say much about the theory of F. chapter Baur and the Tubingen school that Acts is an unauthentic romance of the middle of the second century. Recent research has tended so strongly to confirm the antiquity and credibility of Acts, that the theory in question has been generally abandoned even in the circle in which it originated.

5. Date. The most natural date to assign to Acts is towards the close of the first Roman imprisonment (cirActs 61 a.d.). It is hard to believe that if St. Paul's trial had actually taken place when the book was written, the author would have failed to mention the result.

So early a date, however, involves some difficulties. It throws back the date of St. Luke's Gospel to 60, perhaps to 56 or 57, and St. Mark's (which St. Luke used) still further. To many critics these dates seem altogether too early. Holding as they do, that St. Luke's Gospel contains indications (see on Luke 21) that it was not composed till after the fall of Jerusalem, 70 a.d., they date the Gospel shortly after 70, and Acts towards the close of the decade 70-80. We may fairly leave the question open, with a preference for the former view.

6. The Text. The codex Bezae (D) and certain other authorities, generally called' western,' exhibit a text so different from that either of the RV or the AV, that it may almost be said to constitute a different edition of the book. The chief 'western' variations are at Acts 8:37; Acts 11:27-28; Acts 12:10; Acts 14:3, Acts 14:5-6; Acts 15:2; Acts 15:26; Acts 16:35; Acts 19:9, Acts 19:14, Acts 19:25, Acts 19:28; Acts 20:15; Acts 21:1, Acts 21:6 where the notes should be consulted. The Bezan variations give additional particulars, which in nearly all cases seem to be authentic. We attribute them, therefore, if not to St. Luke himself, at any rate to some well-informed writer of the apostolic or sub-apostolic age.

7. Sources. For the early history of the Church of Jerusalem, there was available the testimony of St. Mark, who was certainly with St. Luke at Rome (Colossians 4:10, Colossians 4:14); also the testimony of Philip, with whom St. Luke stayed 'many days' at Cæsarea (Acts 21:10). During the long waiting at Cæsarea, St. Luke doubtless visited Jerusalem, and obtained additional information from James, John, Peter, and others. His knowledge of St. Paul's career was of course obtained from St. Paul himself, and from his own experiences as his companion.

8. Theology of Acts. The extremely primitive and simple character of the theology of Acts is a strong proof of the authenticity of the record. The great dogmatic Epistles of St. Paul had already appeared when Acts was written, but hardly the faintest trace of their characteristic expressions occurs in the author's narrative.

(1) Christology. The Apostles insist that Jesus is the expected Messiah. His Messiahship is proved partly from prophecy and partly from the fact of the Resurrection. In general it is declared that 'to Him give all the prophets witness'; and again, 'yea, and all the prophets from Samuel, and them that followed after as many as have spoken, they also told of these days.' In particular Moses (Deuteronomy 18:15) is quoted as to our Lord's prophetic office, and Joel (Joel 2:28) as to the outpouring of the Spirit in the age of the Messiah. But most of the quotations are from the Psalms. Psalms 16:10 is quoted both by St. Peter and St. Paul as a proof of the Resurrection; and Psalms 2:7 by St. Paul in the same sense (see Acts 13:33). Psalms 132:11 is quoted to prove the Davidic descent of the Messiah, and Psalms 110:1 to illustrate the Ascension. Psalms 118:22; ('the stone which the builders rejected') is also applied to Jesus as in the Gospels. But the great proof of the Messiahship of Jesus is the crowning miracle of His Resurrection, which is appealed to on every occasion with the greatest confidence. In the house of Cornelius Peter claims to have eaten and drunk with Jesus after He rose from the dead (Acts 10:41). On the day of Pentecost Peter says, 'This Jesus did God raise up, whereof we all are witnesses' (Acts 2:32), and in general the history declares, 'with great power gave the Apostles their witness to the Resurrection of the Lord Jesus' (Acts 4:33).

But faith in our Lord's Messiahship was intended by the Apostles to lead on (as it had in their own case) to faith in our Lord's Divinity. The indications that Jesus was already regarded as a Divine Person are neither few nor insignificant. Such titles as 'the prince of life,' 'Lord of all,' 'Judge of quick and dead,' and 'Saviour,' are only really applicable to one who is divine. More significant still is the practice of prayer to Christ. The dying Stephen invoked not God, but Jesus, to forgive his murderers and to receive his spirit (Acts 7:59 RV). The Christians even received their name from their practice of praying to Jesus (Acts 9:14; Acts 9:21; Acts 22:16). In that age, among a people trained to regard God as the only lawful object of religious devotion, and to guard His unique prerogatives with the utmost jealousy, prayer to Jesus clearly implied that He was within the Godhead. Another significant indication of what was believed about Jesus within the Church is contained in the confidential address of St. Paul to the elders of Ephesus (Acts 20:28). There, according to the best reading (see RV), St. Paul said to the elders, 'Feed the Church of God, which He purchased with His own blood,' thus expressly assigning the divine name to Jesus. It is somewhat remarkable that the title 'the Son (huios) of God,' so common in the Gospels and Epistles, never occurs in the early speeches in Acts. Its place is taken by another word, pais (Acts 3:13, Acts 3:26; Acts 4:25, Acts 4:27, Acts 4:30) Which the AV also translates 'Son,' but the RV 'servant.' Both translations are supported by good modern authorities. The Gospel title, 'Son of God' (huios), occurs only in the (probably genuine) confession of the eunuch (Acts 8:37), and in the preaching of St. Paul (Acts 9:29; Acts 13:33).

Characteristic of Acts is the stress laid upon the continued activity of the Ascended Lord, who is regarded as still carrying on from heaven the work which He began on earth.

(2) The Doctrine of the Holy Spirit. Much prominence is given to the activity of the Holy Spirit, who is regarded mainly as the Spirit of the Ascended Christ. Although He is a 'gift' of Christ to believers (Acts 2:3, Acts 2:38), His will and personality are strongly marked (Acts 8:29, Acts 8:39; Acts 10:19; Acts 11:12; Acts 13:2; Acts 16:6-7; Acts 20:28; Acts 21:11; Acts 28:25), as also is His Divinity (Acts 5:3.). The doctrines of the personality and divinity of the Spirit, however, are not as yet thrown into definite theological language.

(3) Universalism. The writer strongly sympathises with St. Paul's view that the obligation of the Ceremonial Law had been abrogated by Christ, and that Gentiles ought to be admitted to the Church without being circumcised. At the same time, he is perfectly fair to St. Paul's opponents, and never uses bitter language against them. The tone of his book is generous and conciliatory. He does full justice to St. Peter and St. James and the other apostles of the circumeision: see § 1.

(4) Petrine and Pauline Theology. It is a proof of the accuracy of the writer that the speeches of Peter and Paul reflect the characteristic ideas of the speakers; but yet so naturally and unobtrusively that it is obvious that the writer has not copied their Epistles. The speeches of St. Peter have many points of contact with 1 Peter (see on 2 and those of St. Paul have recognisable, though by no means close, coincidences with the Pauline Epistles.

9. Contents, Chronology, and connexion with the Epistles.
I. The Church in Jerusalem, Acts 1:1 to Acts 8:8. 29-35 a.d.

The Ascension, Pentecost. First conflicts with the Sanhedrin. Stephen's speech and martyrdom.

II. The Church in Judaea and Samaria, Acts 8:4 to Acts 11:18. 35, 36 a.d.

Philip in Samaria. Conversion of Saul (probably 35 or 36 a.d., though some place it as early as 30 a.d., shortly after the Ascension). Baptism of Cornelius, and important discussion thereupon.

III. The Church of the World, Acts 11:18 to Acts 28:31. 35-61 a.d.

(1) The Church in Antioch, Acts 11:19 to Acts 13:8. 35-47 a.d.

Mission of Paul and Barnabas to Jerusalem. Persecution by Herod Agrippa I (44 a.d.). Barnabas and Saul sent forth from Antioch.

(2) First Missionary Journey of Paul and Barnabas, Acts 13:4 to Acts 15:35. 47 a.d.

Cyprus, Pisidia, Antioch, Iconium, Lystra, Derbe. Return to Syrian Antioch.

Possible date for the Epistle to the Galatians, beginning of 49 a.d.

Council of Jerusalem, Pentecost, 49(?) a.d.

(3) Second Missionary Journey of Paul, Acts 15:36 to Acts 18:22. 49-52 a.d.

Galatia revisited, Europe, Philippi, Thessalonica, Berœa, Athens.

Corinth, Acts 18:1 to Acts 18:1 and 2 Thessalonians written from Corinth, 50-52 a.d.

Possible date of St. Matthew's Hebrew 'Logia' or Gospel, about 45-50 a.d.

Visit to Jerusalem, and return to Syrian Antioch.

(4) Third Missionary Journey of Paul, Acts 18:23 to Acts 21:16. Aug. 52 a.d. to Pentecost, 56 a.d.

Galatia revisited, Apollos at Ephesus, Paul at Ephesus, Acts 19:1-41; (53-55 a.d.).

1 Corinthians written early in 55 a.d.

Paul in Macedonia and Greece (Corinth), Acts 20:1-6; (55, 56 a.d.).

2 Corinthians and (according to usual view) Galatians, written from Macedonia, and Romans from Corinth.

Possible date of St. Mark's Gospel.

Troas, Acts 20:7-12. Voyage to Jerusalem, Acts 20:18 to Acts 21:16.

(5) Paul in Jerusalem and Caesarea, Acts 21:17 to Acts 28:16.

Pentecost, 56-59 a.d.

Paul's arrest. Caesarea. Paul before Felix, Festus, Agrippa. Possible date for St. Luke's Gospel, 57, 58 a.d. Voyage to Rome.

(6) Paul in Rome, Acts 28:17-31. From 59 a.d.

Epistles to the Philippians, Colossians, Ephesians, and Philemon.

Probable date of Acts, 61 a.d.

St. Paul's trial before Nero, and acquittal, 61 a.d.

Labours in Spain, Crete, Asia Minor; Macedonia, Achaea. Epistles to Titus and 1 Timothy written, 65 (?) a.d.

Second imprisonment at Rome. The Second Epistle to Timothy written, 67 a.d.

Second trial, condemnation and martyrdom of St. Paul (probably of St. Peter also), 67 a.d.

[Some authorities place the martyrdom of SS. Peter and Paul earlier, in 64 a.d.]

01 Chapter 1 

Verses 1-3

The Establishment and Progress of the Church at Jerusalem (Acts 1:1 to Acts 8:3)
The Acts of the Apostles] A more adequate title would be 'The Acts of Peter and Paul,' the Acts of Peter extending from Acts 1-12, and the Acts of Paul from Acts 13-28.

Verses 1-26

The Ascension. Election of Matthias
1-5. St. Luke's Introduction. He recapitulates the general contents of his Gospel, adding, however, this additional information, (1) that the appearances of the risen Lord were numerous, and (2) that forty days elapsed between the Resurrection and the Ascension. If we possessed St. Luke's Gospel only, we might possibly conclude that the risen Lord appeared only three times, and that He ascended on the very day of His Resurrection.

1. The former treatise] i.e. St. Luke's Gospel: see Intro. Theophilus] see on Luke 1:3.

Began] The Gospel records the work that Jesus began to do. Acts records its accomplishment. The chief agent in this book is the Ascended Christ Himself, operating through His Spirit, and performing works which were not possible while He was still in the flesh (John 14:12). 

2 Through the. Holy Ghost] St. Luke represents all the actions of Christ's ministry as performed by the power of the Holy Spirit, which He received at His Baptism to consecrate Him to His office of Messiah: see Acts 10:38. Commandments] viz. to preach repentance and remission of sins to all nations beginning at Jerusalem, and to tarry in the city until they should be endued with power from on high (Luke 24:47.).

3. Many infallible proofs] RV omits 'infallible,' but the Gk. implies that they were reliable and convincing. The 'many' is important, for St. Luke records only four appearances, all in Judaea: see art. 'The Resurrection.'

Forty days] i.e. at intervals during forty days. The kingdom of God] Sometimes 'the Kingdom of God' denotes the inward and spiritual aspects of Christianity, sometimes Christianity as organised into a visible Kingdom or Church. Both meanings are here blended. The departing Lord doubtless wished to give the Apostles spiritual instructions to prepare them to receive the Holy Spirit, and also special directions for the future government of His Church: see intro. to Mt, § 6 (5), and prefatory remarks to Matthew 5. 

4. And, being assembled] rather', 'and while sitting at meat with them': see RM and cp. Mark 16:14. The fact of the risen Lord's eating is attested also by Luke 24:42, where Jesus eats 'before' the disciples; and the sitting at table by Acts 10:41.

The promise of the Father] i.e. the promised gift of the Holy Ghost which was to be bestowed at Pentecost: see Luke 24:49.

5. Baptized with the Holy Ghost] There can be little doubt that the Apostles had already received baptism, not only from John, but also from Jesus Himself: see John 3:22, John 3:26; John 4:1, John 4:2. But Christian Baptism was not yet, in the full sense, a Baptism 'with the Holy Ghost and with fire,' because, Jesus being not yet glorified, the Holy Ghost could not yet be fully given (John 7:39).

6-11. The Ascension. Belief in the Ascension of Jesus follows necessarily from belief in His resurrection. If Jesus rose from the dead not with a natural, but with a spiritual body (and this is undoubtedly the doctrine of Holy Scripture), then it was impossible for Him to remain permanently on earth. The translation of His body to that sphere of existence to which it now properly belonged, was both natural and necessary. The Ascension is only described in detail in the present passage. The allusion to it in Luke 24:51, though probable, is not certain, and that in Mark 16:19 is not by the writer of the Second Gospel. The paucity of allusions to the Ascension in the NT. is probably due to the fact that it was not accompanied by any change in the condition of Jesus. It was on the first day of His Resurrection, not on the fortieth, that Jesus was glorified and invested with all authority in heaven and on earth (Matthew 28:18); hence the event of Acts 1:9 was regarded by the Apostles as of secondary importance. In the Ascension, as in the Resurrection, Christ is the firstfruits of the human race, opening the Kingdom of heaven to all believers. He is also, as ascended, the high priest and intercessor of humanity, pleading on man's behalf, before the eternal Father, His completed sacrifice (Hebrews 7, 8).

6. They therefore] These words imply that at the common meal which the risen Lord shared with His Apostles (Acts 1:4), He made an appointment with them to meet Him on the day of His Ascension. The Galilean meeting described by St. Matthew (Matthew 28:16.), and mentioned by St. Mark, was also by appointment.

Restore.. the kingdom] i.e. make the Jewish nation independent of Rome, and dominant, politically and religiously, over all the nations of the earth. This was the current Messianic expectation of the Jews, and the fact that the author represents the Apostles as still entertaining it, is a mark of the historical truth of his narrative. It needed the Pentecostal outpouring of the Holy Spirit to teach the Apostles that the Christ's Kingdom is not of this world. The answer of Jesus implies that He will restore the Kingdom to Israel; not, however, to 'Israel after the flesh,' as the Apostles imagined, but to 'the Israel of God,' i.e. to Christian believers of every nation, by making Christianity the dominant religion throughout the world.

7. It is not for you] The Apostles were to be not so much prophets of the future, as witnesses of the past. Hath put in his own power] see on Mark 13:32; There is another possible translation of these words: 'which the Father appointed by His own power.'

8. Samaria, etc.] Jesus here revokes the temporary limitation of the mission of the Apostles to the Jews (Matthew 10:5-6). This passage is one of the many proofs that Jesus intended to found a universal religion.

9. A cloud received him] The visible and corporal Ascension does not necessarily imply that heaven is a place situated above the clouds. The object of the Ascension was not to indicate where or what heaven is, but to assure the Apostles by an unmistakable sign that Jesus had entered it. It is possible that heaven is not, strictly speaking, a place, but a condition. 

10. Two men] certainly angels, as in Luke 24:4.

11. Why stand] It is fruitless to gaze. Go rather and labour, that when He comes again in judgment He may approve your work. In like manner] i.e. in glory, and in His human nature: cp. 'this Jesus' above.

12-14. waiting Church.
12. Olivet] lit. 'the olive-orchard'; called usually The Mount of Olives. This, the scene of Christ's agony and betrayal, is now made the scene of His triumph. A sabbath day's journey] i.e. 2,000 cubits, or 6 furlongs.

13. An upper room] RV 'the upper chamber,' probably that in which the Last Supper had been eaten; not, as some have argued from Luke 24:53, a chamber in the Temple. It may have been in the house of Mary the mother of Mark: see Acts 12:12. Peter, etc.] see on Matthew 10:2.; The brother of James] RV correctly, 'the son of James.'

14. With one accord] Unanimity and common action distinguish the Christian community in Acts. This characteristic expression (Gk. homothumadon) occurs again Acts 2:46; Acts 4:24; Acts 5:12; Acts 7:57; Acts 8:6; Acts 12:20; Acts 15:25; Acts 18:12; Acts 19:29, and nowhere else in the NT. except in Romans 15:6. In prayer] add (from Luke 24:53) 'and praise.' The women] viz. those which had accompanied Jesus in Galilee, and ministered to Him of their substance. Among them probably were Mary of Magdala, Joanna, and Susanna (Luke 8:2-3); Mary the mother of James and Joses, and Salome the wife of Zebedee (Mark 15:40); possibly Martha and Mary of Bethany; and almost certainly Mary the mother of Mark (Mark 12:12), who, perhaps, was hostess. Mary the mother of Jesus] The last mention of the Blessed Virgin in the sacred history. Of her subsequent life nothing certain is known. His brethren] see on Matthew 12:46-50.

15-26. The election of Matthias. As the Church was about to be established on a durable and permanent basis, it was necessary that the twelve foundations on which it was to rest (Ephesians 2:20; Revelation 21:14) should be made complete. Matthias, therefore, was chosen to fill the place of the traitor Judas; the twelfth Patriarch of the new Israel of God.

15. Peter] Peter, having been restored by Jesus to the office forfeited by his triple apostasy (John 21:15.), resumes his old rank as leader of the Apostles. This leadership was probably personal, not official: see on Matthew 16:18.

16. Must needs] RV 'It was needful that the scripture should be fulfilled.' Just as the scandal and stumbting-block of the death of Jesus was diminished by the discovery that it was foretold in the OT., and was part of the determinate counsel of God (Luke 24:26, Luke 24:46; Acts 2:23; Acts 3:17-18, etc.), so the scandal of the fall of an Apostle was relieved by the discovery that David had foretold it in the Psalms: cp. John 13:18; Matthew 26:24; Peter quotes Psalms 69:25 and Psalms 109:8; David really spoke of his own enemies, perhaps (in Psalms 109) of Ahithophel, but Peter regards the words as a typical prophecy of the treachery of Judas. 

17. Part] RV 'his portion' (lit. 'lot,' Gk. klçros). In Patristic Greek the word designates the clergy.

18, 19. These vv. are, of course, a note by St. Luke, not a part of St. Peter's speech. For the historical difficulties see on Matthew 27:3-10.

20. Bishopric] RV 'office' (Psalms 69:25; Psalms 109:8).

21, 22. St. Peter names two qualifications of an Apostle, (1) to have followed Jesus from the day of His Baptism by John to the day of His Ascension; (2) to have been a witness of His Resurrection. The former of St. Peter's requirements excludes St. Paul, who had some difficulty on this account in establishing his claim to be an Apostle. 

23. The Apostles might doubtless have added Matthias to their number on their own authority, but instead of doing so they consulted the brethren, thus introducing a popular element into the polity of the Church: see on Acts 6:3-6. Two] The disciples (probably because the Holy Spirit had not yet been received) did not venture to make a final choice, but left the decision to God. Joseph called Barsabas] RV 'Barsabbas,' i.e. Joseph, son of Sabba, is probably brother of the Judas Barsabbas mentioned in Acts 15:22. His surname 'Justus' is Roman, and was assumed in accordance with a not uncommon practice of the Jews at this time: cp. 'Marcus' (Acts 12:12), 'Niger' (Acts 13:1), 'Paulus' (Acts 13:9). According to Papias, this Joseph drank a draught of poison without receiving injury.

Matthias] lit. 'gift of Jehovah.' This apostle is not again mentioned in the NT.

24. They prayed] This, the first recorded Christian prayer, is probably addressed to Jesus Himself. For, (1) prayer to Jesus was no exceptional thing, but a usual practice of the Apostolic Church (see Acts 9:14); and (2) it was appropriate that He who had chosen eleven of the apostles should be invoked to choose the twelfth. 

25. His own place] St. Peter speaks with merciful reserve, but probably means Hell ('Gehenna'). The same euphemism is found in rabbinical writings. 

26. Gave forth their lots] RV 'gave lots for them'; RM 'gave lots unto them.' The two names were probably written on tablets, and shaken in a vessel until one of them dropped out. The use of the sacred lot (Urim) was common from the age of Moses to that of David, but afterwards it fell into disuse. This solitary example of its revival, occurring, as it did, before the descent of the Holy Spirit, is not to be regarded as a precedent.

02 Chapter 2 
Verses 1-47

The Day of Pentecost
1-13. Pentecost. On this day the risen Lord fulfilled His promise to send another Comforter (or Advocate) 'that He may abide with you for ever; even the Spirit of Truth, whom the world cannot receive; for it be-holdeth Him not, neither knoweth Him; but ye know Him; for He abideth with you, and shall be in you' (John 14:17). Primarily, Pentecost is to be regarded as the Consecration of the Church for its work of evangelising the world. The fiery tongues which lighted upon the Apostles symbolised the gift of 'boldness with fervent zeal constantly to preach the gospel unto all nations; whereby we have been brought out of darkness and error unto the clear light and true knowledge of Thee, and of Thy Son Jesus Christ.' To assist in the work of evangelising the world, the gift of prophecy (i.e. of inspired preaching) was given, nor was this gift confined to the Apostles, for 'I will pour out of my Spirit upon all flesh; and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams.' The books of the NT. remain to testify that this gift of prophecy was. a real one. We must also believe (although St. Luke does not allude to the fact) that on the day of Pentecost the Holy Spirit was given as a principle of inward spiritual life. The Lord Jesus had definitely promised this at the Last Supper. He said that the Holy Spirit would come to dwell with them and within them for ever, and that He Himself would return with the coming of the Spirit to dwell in their hearts by faith. This Spirit was to be their Advocate with the Father, to teach them all things, to bring to their remembrance all things that Jesus had told them, and to guide them into all the truth. The Spirit was also to have a mission to those without. Through the earnest utterances of believers, He would 'convict the world of sin, and of righteousness, and of judgment,' and a beginning of this process was seen, when the hearers of St. Peter's first sermon 'were pricked in their heart, and said unto Peter and the rest of the Apostles, Brethren, what shall we do?' At Pentecost a new spirit entered the world, and began to transform it. That spirit is still at work, and the most sceptical cannot deny its presence or its power. Men may attempt to account for it by natural causes, but it is there, and history teaches us that it comes to us from Jesus of Nazareth, who, as Dr. Lecky says, 'has not only been the highest pattern of virtue, but the highest incentive to its practice, and has exerted so deep an influence that it may be truly said that the simple record of three short years of active life has done more to regenerate and to soften mankind, than all the disquisitions of philosophers, and than all the exhortations of moralists.'

1. Pentecost] so called because it was the fiftieth day from the first day of the Passover. It was also called 'the Feast of Weeks,' because it occurred a week of weeks (i.e. seven weeks) after the Passover. It marked the completion of the corn harvest, and according to the later Jews it commemorated the giving of the Law on Sinai. The characteristic ritual of this feast was the offering and waving of two leavened loaves of wheaten flour, together with a sin offering, burnt offerings, and peace offerings (Leviticus 23:15-20). Appropriately, therefore, on this day the gospel harvest began; and the old Law of ordinances was superseded by the new Law of love.

2. A sound] The miraculous accompaniments of the outpouring of the Spirit were intended partly to strengthen the faith of the Apostles in the reality of the gift, and partly to arrest the attention of the inhabitants of Jerusalem.

3. Cloven tongues] RV 'tongues parting asunder, like as of fire.' St. Luke means that the tongues or flames of fire appeared first in one mass over the assembled Church, and then divided, one flame or tongue settling upon the head of each disciple. The mighty wind symbolised the power and energy of the Spirit, and the tongues of fire the fervour with which the disciples were empowered to proclaim the gospel.

4. To speak with other tongues] We should not gather from the references to the gift of tongues in St. Paul (1 Corinthians 12-14) and in the appendix to St. Mark (Mark 16:17), that the gift in question was the power of speaking foreign languages. Nor do foreign languages appear to have been spoken when Cornelius and his companions spoke with tongues and magnified God (Acts 10:46), nor when the twelve men at Ephesus, upon whom St. Paul had laid hands, 'spake with tongues and prophesied' (Acts 19:6). Many, therefore, are of opinion—especially since St. Peter compares the case of Cornelius and his companions with the event at Pentecost (Acts 11:15)—that in this passage also the speaking with tongues is not to be understood as a speaking in foreign languages, but as some kind of ecstatic utterance of praise, not fully under the control of the speaker. This view is plausible, but difficult to reconcile with the primd facie meaning of the present passage. In Acts 2:6 it is said that the multitude were confounded, 'because that every man heard them speak in his own language.' Again in Acts 2:7 the multitude ask, 'Behold, are not all these which speak Galikeans? And how hear we every man in our own tongue, wherein we were born?' (see also Acts 2:11). The meaning surely must be that the disciples either spoke, or that they seemed to their hearers to speak, foreign languages. This being so, we are constrained to believe, either that St. Luke has misunderstood the nature of the event, or that this Pentecostal miracle was of a higher and more extraordinary character than the later 'speaking with tongues.' Among modern parallels the most suggestive is the case of St. Vincent Ferrer, who, when preaching in Spanish, is said to have been understood by English, Flemish, French, and Italian hearers (see further on 1 Corinthians 12-14). We may see in this event, which seemed to obliterate the barriers of nationality and language, a reversal of the separation and confusion of tongues (Genesis 11).

5. Were dwelling] i.e. were dwelling permanently. Their love of Jerusalem and the Temple had attracted them from all lands to take up their abode in the Holy City. 

6. The multitude] comprising not only these 'dwellers' in Jerusalem, but those who had come to keep the feast. Pentecost was one of the three festivals at which every Israelite was expected to appear before the Lord.

9. Parthians, and Medes, and Elamites] are nations beyond the empire and influence of Rome. Here were settled the Ten Tribes of the first captivity (2 Kings 17:6). Mesopotamia] The chief Jewish centre here was Babylon, which, ever since the captivity of Judah, was famed for its rabbinical schools, and was for that reason regarded as part of the Holy Land.

Judæa] Judaea, as distinguished from Galilee, to which the Apostles belonged. Cappadocia.. Pamphylia] Jews were scattered throughout Asia Minor as far as Pontus, and even crossed the Euxine to the Crimea. They enjoyed everywhere full civic rights.

10. Egypt] According to Philo there were a million Jews in Egypt. They formed a large part of the population of Alexandria, where Judaism allied itself with the Platonic philosophy, and attempted to appropriate the best elements of Hellenic culture. Cyrene] A Greek city in N. Africa, founded 631 b.c. A quarter of its great population consisted of Jews, who possessed full rights of citizenship. See Matthew 27:32; Acts 6:9; Acts 11:20; Acts 13:1.

Strangers of Rome] RV 'sojourners from Rome.' They probably possessed the Roman citizenship, like St. Paul. Jewish prisoners were brought to Rome by Pompey, but they soon regained their freedom, and settled, with full civic rights, in a district beyond the Tiber. In 19 a.d. they were banished, but, after the fall of Sejanus, were allowed to return.

14-41. St. Peter's sermon and its effects. Peter's sermon falls into four divisions:

(1) Acts 2:14-21. Explanation of the phenomenon of speaking with tongues as a manifestation of the outpouring of the Spirit foretold by the prophet Joel, Joel 2:28. (2) Acts 2:22-28. St. Peter shows that the outpouring of the Spirit is connected with the life and work of Jesus of Nazareth, whom, after His crucifixion by lawless men, God raised from the dead, according to the prophecy of David in the Psalms (Psalms 16:8-11). (3) Acts 2:29-36. St. Peter proves that Psalms 16:8-11 refers to the Resurrection not of David but of Jesus, and adds the personal testimony of the Apostles that Jesus had really been raised. He then affirms the Ascension of Jesus, and declares that it is He who has sent down from heaven the gift of the Holy Spirit. From the Ascension which he illustrates by Psalms 110:1, he further concludes that Jesus is the Messianic King so long expected by the Jews. (4) Acts 2:37-40. St. Peter concludes with a practical exhortation to his hearers to repent and be baptised, that they and their children may receive the gift of the Holy Ghost.

The genuineness of this speech is vouched for by the simplicity of its theology, and by its resemblances to 1 Peter (e.g. 'foreknowledge,' 1 Peter 1:2; 'to call upon' (God), 1 Peter 1:17; 'rejoicing,' 1 Peter 1:6, 1 Peter 1:8; 1 Peter 4:13; 'the right hand of God,' 1 Peter 3:22; 'exalt,' 1 Peter 5:6; 'the house' (= Israel), 1 Peter 2:5; 1 Peter 4:17, etc.).

15. But the third hour] On festival days the Jews tasted nothing until the morning synagogue service, held at the third hour (9 a.m.), was finished.

16. Joel] see Joel 2:28-32. The only important variation is that Peter changes Joel's 'afterward' into the more definite 'in the last days.' The 'last days' are the Christian'dispensation. 

19. Wonders in heaven, etc.] A metaphorical description of the calamities which will happen on earth before Christ's Second Coming, which St. Peter probably regarded as near: cp. Matthew 24:29. 

20. That great and notable day] i.e. either the destruction of Jerusalem, or Christ's Second Advent. 

23. By wicked hands] lit. 'by the hand of lawless men' (i.e. the Romans). 

24. The pains of death] lit. 'the birthpangs of death.' Death being personified as a woman in travail, and receiving relief when the dead are 'born again' by resurrection. But it is more probable that St. Peter really spoke of the 'snares' of death, the word for 'snare' (hěbel) and that for 'birth-pang' (hçbel) being practically identical. 

25. See Psalms 16:8. 

26. Rest in hope] lit. 'pitch its tent upon hope.'

27. Hell] i.e. Hades, the abode of disembodied spirits waiting for the resurrection (Heb. Sheol). A proof text of the reality of Christ's descent into 'hell' (i.e. Hades). 

33. By the right hand] or, 'to the right hand.' The promise of] i.e. the promised Holy Ghost.

37. Were pricked in their heart] (1) because they had crucified Jesus; (2) because they had not acknowledged Him as the Messiah, and had thus deprived themselves of the hope of salvation. 

38. In the name of Jesus Christ] see on Matthew 28:19. The remission of sins] one of the principal benefits of Holy Baptism, when the ordinance is rightly received (Acts 22:16 cp. Acts 10:43, Acts 10:47; Acts 13:38; Hebrews 10:22 also 1 Corinthians 6:11; Ephesians 5:25-26). The gift of the Holy Ghost] It is to be inferred from Matthew 19:6, cp. Hebrews 6:2, that the Holy Ghost was given by the laying on of the Apostles' hands.

42-47. The life and worship of the first converts. The converts were still earnest Jews, attending the services in the Temple daily (Acts 2:46), but they already formed a Church within a Church: for (1) they continued stedfastly in the Apostles' doctrine (Acts 2:42), i.e. they no longer regarded the chief priests, scribes, and Pharisees as their accredited teachers, but rather the Apostles. Thus the breach with Judaism had already begun in principle. (2) They continued stedfastly in the Apostles' fellowship. (3) They continued stedfastly in the breaking of bread, i.e. in celebrating the sacrament of the Lord's Supper, or Holy Communion. At first the Lord's Supper was celebrated daily (Acts 2:46), but afterwards every Lord's Day at least (Acts 20:7). (4) They continued stedfastly in the prayers, i.e. in the prayers offered at the celebration of the Lord's Supper, and at the other services of the Church (so the RV). The AV, however, translates 'in prayers,' which would include private prayers also.

42. In prayers] lit. 'in the prayers,' i.e. the public prayers of the Church. These would probably be partly liturgical, after the example of the Temple and the Synagogue (cp. the liturgical addition to the Lord's Prayer, Matthew 6:13; AV), and partly extempore. Extempore prayer was allowed to be offered at the celebration of the Lord's Supper by the Christian prophets (see the 'Didache'), and was apparently still in use in the age of Justin Martyr (150 a.d.), but shortly after this the public prayers of the Church became exclusively liturgical.

44. Were together] probably they had common meals. Had all things common] This arrangement was not exactly what we call communism, for, (1) the sale of property was voluntary, the result of a spontaneous outflowing of Christian love (Acts 5:4); and (2) even when property had been sold, the money usually remained in the hands of the vendor, to be distributed to the poorer saints from time to time 'as every man had need' (Acts 2:45). The cases of Barnabas and of Ananias and Sapphira, who not only sold property, but even laid the money at the Apostles' feet, were exceptional, and because exceptional are specially noted by the evangelist. 

46. Breaking bread from house to house] RV 'breaking bread at home,' probably in the 'upper room' where the Sacrament had been instituted, and the Holy Ghost had descended. The reference is probably to the Lord's Supper, and not to an ordinary meal; but it must be remembered that at this period the Lord's Supper was usually celebrated at the close of a sacred meal, called the agape or love-feast: see below. 

47. And the Lord] RV 'And the Lord added to them' (RM 'together') 'day by day those that were being saved,' i.e. conscious of sin and seeking salvation.

The Love-Feast
It is clear from Acts 2:46, and 1 Corinthians 11:20. that Holy Communion was at first celebrated in connexion with a common meal called agapé, i.e. 'love-feast,' or 'feast of charity' (Judges 1:12). Our Lord had instituted the Sacrament at the close of a sacred banquet, and the Apostolic Church at first naturally followed His example. The feast was an afternoon or evening meal, at which rich and poor met together in the church, the food and drink being provided mainly by the rich. Prayers and benedictions, similar to those of the Jews, were said over each dish or course, and 'the kiss of charity' (1 Peter 5:14) probably concluded the meal. Then hands were washed, and there followed prayer and sacred psalmody under the leadership of a prophet or other minister. 'The breaking of bread,' or Holy Communion, seems to have followed (not preceded) the agapé (1 Corinthians 11:21, 1 Corinthians 11:25) and the agapé and the Holy Communion were regarded as forming one service, called 'the Lord's Supper' (1 Corinthians 11:20). The abuses to which this arrangement gave rise (see 1 Corinthians 11), led, somewhat late in the apostolic age, to the gradual separation of the two rites. Already in the time of Pliny (115 a.d.) the Holy Communion was celebrated in the morning, and the agapé' in the evening; and Justin Martyr (150 a.d.), in describing the Holy Communion, makes no allusion to the agapé, which was by that time an entirely separate ordinance.

03 Chapter 3 
Verses 1-26

The Lame Man Healed
1-26. Healing of the lame man. Speech of Peter. St. Luke here singles out from the multitude of 'wonders and signs done by the Apostles' (Acts 2:43), the one which led to the first persecution.

1. The ninth hour] The hours of prayer were the third (Acts 2:15), when the morning sacrifice was offered; the sixth (noon); and the ninth, the time of the evening sacrifice.

2. Beautiful] This gate was of Corinthian brass. It faced the E., and its proper name was the Gate of Nicanor. 'Its height was fifty cubits, and its doors were forty cubits, and it was adorned in a more costly manner, having much richer and thicker plates of silver and gold than the others' (Josephus). 

6. In the name] i.e. by the power of Jesus Christ. It is significant that, whereas Jesus worked miracles in His own name, the Apostles only did so in dependence on Him. 

11. Solomon's] see on John 10:23, and cp. Acts 5:12.

12-26. Peter's Speech. Peter affirms that the miracle has been performed through faith in Jesus, who, though crucified, was truly the Messiah, as was shown by His Resurrection. The Apostle takes a lenient view of the conduct of the Jews in the crucifixion of Jesus, attributing it to ignorance; and he calls them to repentance, stating that the gospel must first be preached to them, before it is carried to the rest of mankind.

13. Hath glorified] viz. by raising Him from the dead, seating Him at His right hand, and enduing Him with almighty power, of which the miracle upon the lame man is a proof.

His Son] or, 'Child.' But many recent authorities render, 'His Servant,' supposing that Jesus is here identified with the 'Servant of Jehovah' in Isaiah 40-66. 

14. The Holy One and the Just] a strong affirmation of the sinlessness of Jesus: cp. John 6:69; (RV), 'We have believed and know that thou art the Holy One of God.'

15. The Prince of life] i.e. the Author of eternal life: cp. John 3:16; John 11:25. The word translated 'Prince' occurs again, Acts 5:31, 'a Prince and a Saviour'; Hebrews 2:10, 'the Captain of their salvation'; Hebrews 12:2, 'the Author of our faith.' The divinity of Jesus is implied in the fact that He is the author of life: cp. John 1:4; John 11:25; 1 John 1:2. 

16. His name] virtually His Power. 

18. Should suffer] see especially Psalms 22 Isaiah 50:6 and Isaiah 53:5; Daniel 9:26. Our Lord Himself found intimations of His sufferings in the OT., Luke 24:26; John 13:18, etc.

19. When the times of refreshing] RV 'that so there may come seasons of refreshing from the presence of the Lord, and that he may send the Christ who hath been appointed for you, even Jesus.' The idea that the Second Coming of Christ may be hastened or retarded by the conduct of the chosen people or of the Church, is also expressed in 2 Peter 3:12; (RM). The Jews believed that just before the coming of the Messiah Israel would be involved in terrible sufferings, and that from these the Messiah would relieve them, thus bringing 'seasons of refreshing from the presence of the Lord.'

21. Whom the heaven must receive] i.e. retain. This rendering is better than the alternative one, 'who must hold the heaven in possession.' Restitution of all things] In Matthew 17:11 a restitution of all things by Elijah is mentioned, in preparation for the first coming of Christ. The restitution here spoken of is the restoration of the whole universe to its original and intended perfection, which will take place when Christ comes again. It is the same as 'the regeneration' of creation spoken of by Christ, Matthew 19:23 as 'the new heavens and new earth' of 2 Peter 3:13; Revelation 21:1 and as 'the redemption' of the body and of the physical creation of Romans 8:18-23. Since the world began] The first such prophecy is Genesis 3:15, immediately after the Fall; and St. Peter not unfairly assumes that all the prophets, even those whose utterances have not been transmitted to us, looked forward to the coming of a Redeemer, and the final restoration of all things. 

22. Moses] see Deuteronomy 18:15-19 : and cp. Acts 7:37. In Dt the prophet is to be understood collectively of the line of great prophets which began with Samuel. But it received its chief fulfilment in Jesus Christ; and to Him alone do the words 'like unto me,' and 'every soul which will not hear that prophet shall be destroyed,' strictly apply. 

25. Unto Abraham] see Genesis 12:3; Genesis 18:18; Genesis 22:18; Genesis 26:4; Genesis 28:14; Galatians 3:8. 

26. Unto you first] and afterwards to the Gentiles (Luke 24:47; Acts 1:8). St. Peter, as these words show, already contemplated the conversion of the Gentiles. Son] or 'Servant': see Acts 3:13.

04 Chapter 4 
Verses 1-37

Arrest of Peter and John
1-22. Arrest of Peter and John. Peter's speech before the Sanhedrin. The proceedings of the Apostles displeased the authorities, (1) because they taught the people (Acts 4:2) without having received the education and ordination of rabbis (cp. Acts 4:13); (2) because they preached the Resurrection, a doctrine particularly distasteful to the Sadducees, the dominant party among the influential members of the priesthood; (3) because they feared that the people would become inflamed with enthusiasm, and that this would lead to collisions with the Romans. It is a mark of historic truth that the chief opposition to the Apostles is here assigned to the Sadducees, who denied the Resurrection. The Pharisees, who affirmed it, were comparatively friendly (Acts 5:34; Acts 23:6), and not a few of them became Christians (Acts 15:5).

1. As they spake] Clearly John also addressed the people. The captain of the temple] a priest next in dignity to the high priest, having under him a body of priests and Levites, who maintained order in the Temple.

The Sadducees] Most of the chief priests belonged to this party. They denied the oral traditions of the elders, the existence of angels and spirits, predestination and fate, the immortality of the soul, and the resurrection of the body: see Matthew 3:7; Matthew 16:1.; Matthew 22:23; Acts 5:17; Acts 23:6.

5. Their rulers] A full and important meeting of the Sanhedrin was summoned. 'Rulers' = chief priest; 'scribes' = rabbis or 'lawyers,' professional teachers of the Law. Most of the scribes were Pharisees. 'Elders' = such members of the Sanhedrin as were neither chief priests nor scribes. 

6. Annas the high priest] see on John 18:13. John] An unknown person. But D reads 'Jonathan.' This is probably correct, for Jonathan was son of Annas, and succeeded Caiaphas.

Alexander] is unknown.

8. Filled with the Holy Ghost] in fulfilment of the promise Luke 12:11. 

11. This is the stone] In Psalms 118:22 the stone is Israel, which the heathen builders of the world's great empires reject and despise, but which nevertheless is destined to play the chief part in the world's history. In the NT. the stone is interpreted as the Messiah, and the builders as the rulers of the Jews: see Matthew 21:42 cp. also Ephesians 2:19-22; 1 Peter 2:4-8. 

12. Neither is there salvation in any other] Though salvation is offered to men through Jesus, and Jesus alone, it does not follow that those who are ignorant of His name are lost. God can save, through Christ, those who have never heard the gospel, if they respond to the degree of grace and enlightenment vouchsafed to them. 

13. Unlearned and ignorant men] This rendering gives a false impression. What is meant is that the Apostles had not received the training of rabbis, and were consequently unskilled in rabbinical traditions, and had no authority to teach. 'Ignorant' should be translated 'private persons,' or, 'laymen.'

23-31. Prayer of the Apostles on their release. 24. With one accord] The prayer was probably led by St. Peter, the others repeating the words after him. 

25. Who by the mouth] RV 'who by the Holy Ghost, by the mouth of our father David, didst say,' etc.

Why did the heathen rage? etc.] verbatim from Psalms 2:1; (LXX). This Ps. is directly Messianic, though it may have been suggested by the historical circumstances of some actual Davidic king, e.g. Solomon. The people] RV 'the peoples,' i.e. the Jews, regarded either as consisting of twelve tribes, or as dispersed in different nations. Vain things] vain, because, though the enemies of Jesus seemed to triumph at His Crucifixion, God raised Him from the dead, and placed Him at His right hand in heaven. 

27. Child] or, 'servant': see on Acts 3:13. Were gathered together] add 'in this city' (RV).

28. Thy counsel] There is a theological difficulty here. God is said to have foreordained the iniquitous proceedings of the scribes and Pharisees who condemned Jesus. The explanation is that God is said to foreordain what he foresees and permits. God permitted the death of Jesus, intending by it to redeem the world, and to destroy the works of the devil: cp. Acts 2:23; Acts 3:18. 

29. That with all boldness they may speak thy word] rather, 'that with all boldness we may speak thy word.'

30. By stretching] RV 'while thou stretchest forth thy hand to heal.'

31. The place was shaken, etc.] The physical phenomena of Pentecost (see Acts 2:3) were partly reproduced. They spake the word] They continued their public preaching to the people, and their private exhortations to the disciples, in spite of the opposition of the Jewish authorities.

32—C. Acts 5:16. The communism of the Church of Jerusalem. Barnabas, Ananias, and Sapphire.
32. Neither said any of them] This expression shows that the Church of Jerusalem recognised the principle of private property. A disciple's property really was his own, but he did not say that it was his own; he treated it as if it were common property. The Anabaptist principle that private property is unlawful, finds no real support in the Acts. The communism was voluntary. 

33. With great power] The expression suggests that the preaching was supported by miracles.

36. Joses] RV 'Joseph.' Barnabas] lit. 'the Son of Prophecy.' We learn from Acts 13:1 that he was a prophet; and he probably gained his name 'Barnabas' from some specially comforting or consoling prophecy which he delivered to the Church of Jerusalem, soon after his conversion. A Levite] By the Mosaic Law Levites were forbidden to hold land in Palestine, but the regulation had been long in abeyance. Cyprus] from the time of Alexander the Great many Jews had settled in this fertile island. It is likely that Barnabas had been educated at the neighbouring university of Tarsus, and had there made the acquaintance of St. Paul: cp. Acts 9:27.

05 Chapter 5 

Verses 1-42

The Apostles Again Imprisoned
1-16. The sin of Ananias and Sapphira was not keeping back part of the price, which they had a perfect right to do (Acts 5:4), but pretending that the money which they offered to the Apostles was the whole price of the possession sold, which was not the case. Their motive was vanity and ambition. They wished to have a greater reputation for liberality than they were entitled to.

1. Ananias] i.e. 'Jehovah hath been gracious.'

Sapphira] If the word is Greek it means 'sapphire'; if Aramaic, 'beautiful.'

3. The death of Ananias and Sapphira is to be regarded as an act of God, not of Peter, like the blinding of Elymas (Acts 13:9). Peter acts, not on his own authority, but under the direct inspiration of the Holy Ghost, who informs him of the secret sin, and authorises him to execute the divine vengeance. Similarly St. Paul is inspired to pronounce sentence against Elymas. 

4. Was it not thine own?] Clear proof that the apostolic communism was voluntary. Unto God] Ananias had lied unto men, but the sin against man was so insignificant, compared with the sin against God, that St. Peter rhetorically calls it no sin at all. 6. Wound him up] others render, 'composed his limbs.'

The truth of the narrative of Ananias and Sapphira is guaranteed by its painful character. No historian would have gone out of his way to invent it. The punishment of death seems severe, but it must be remembered that our Lord's most severe denunciations were against hypocrisy. To brand religious hypocrisy for all time as infamous, seems to be the object of this miracle. It is not necessary to suppose that Ananias and Sapphira were eternally lost. After this terrible punishment, they may have been forgiven.

12. In Solomon's porch] see Acts 3:11. Solomon's portico was practically abandoned to the Christians, who made it their place of daily assembly, the Apostles teaching and working miracles there. 

13. Of the rest] i.e. of the non-Christians. 

15. The shadow] With this should be compared the faith of the Corinthians in the efficacy of the cloths that had touched St. Paul's body (Acts 19:12). Something of superstition probably mingled with this faith, but true faith predominated, and God accepted it.

17-42. Second imprisonment of Peter and John. Speech of Gamaliel.
17. The Sadducees] see on Matthew 3:7; Acts 4:1.

20. Words of this life] i.e. the new life in God which the Death, Resurrection and Ascension of our Lord had made possible for man. 

28. To bring this man's blood upon us] viz. by causing the people to rise up and avenge the murder of Jesus by slaying us.

29-32. Peter's speech is practically an epitome of previous speeches; see Acts 4:19; Acts 3:13, Acts 3:15; Acts 2:33, Acts 2:36; Acts 3:15; Acts 3:26; Acts 2:4. 

33. Were cut] lit. 'were sawn asunder.' Took counsel] RV 'were minded.'

34. Gamaliel] St. Paul's teacher (Acts 22:3), grandson of Hillel and son of Rabbi Simeon, was by far the most influential rabbi of the time. He was the first of the seven teachers who received the title Rabban (higher than Rab or Rabbi). Gamaliel's moderation on this occasion is to be explained, (1) by his hostility to the Sadducees, whom he would not allow to win a decisive triumph over a sect which had much in common with the Pharisees; (2) by the favourable impression which the Apostles' preaching and miracles had made upon him. He was not a convert, but thought that something was to be said for the new teaching. Subsequent developments, particularly the preaching of Stephen, probably alienated him, as it did the other Pharisees. 

36. Theudas] The mention of this name is the greatest historical difficulty in the Acts. Gamaliel's speech was delivered 36 a.d. or earlier, but the insurrection of Theudas, according to Josephus, did not take place till some 10 years later (about 46 a.d.): see 'Antiq.' xx. 5, 1. Perhaps St. Luke alludes to an early Theudas, of whom we know nothing.

37. Judas of Galilee] raised an important rebellion in the days of the taxing, or 'enrolment' by Quirinius (6, 7 a.d.).

40. Beaten them] Probably with 'forty stripes save one,' a penalty inflicted upon St. Paul five times (2 Corinthians 11:24). They were punished for disobedience: see Acts 4:18.

42. In every house] RV 'at home,' i.e. in the private Christian assemblies, held in 'the upper room' or elsewhere.

06 Chapter 6 

Verses 1-15

Stephen and the Seven
1-7. The Hebrew-speaking Jews, who were in a majority in the Church of Jerusalem, were inclined to despise and neglect the minority who spoke Greek. In particular, the Greek-speaking widows received less food than their Hebrew-speaking sisters. This led to complaints, and the impartiality of the Apostles was called in question. The Apostles, finding the distribution of charity too great a burden for them, summoned a meeting of the Church, and called upon the brethren to elect seven men to undertake this business. The office to which they were appointed was in later times called the diaconate (Philippians 1:1; 1 Timothy 3:8, 1 Timothy 3:12). but the name had not yet come into use, and St. Luke consequently avoids it.

1. Grecians] i.e. Hellenists, or Greek-speaking Jews. Hebrews] i.e. Hebrew-speaking Jews. Hebrew was spoken mainly in Jerusalem and Judæa. Ministration] i.e. distribution of food (Acts 6:2). 

2. It is not reason] rather, 'It does not please us.' Serve tables] i.e. attend to the distribution of food. Others think that the tables of bankers are meant, and that the Apostles complain that they cannot keep the accounts, or manage the finances of so large a community. 

3. Full of the Holy Ghost] Al1 Church work requires to be performed in the power of the Spirit, and not least the management of charity and finance.

Wisdom] i.e. the practical discernment and tact so necessary in the distribution of charity.

5. The names are all Greek, which suggests that some at least of them were Greek-speaking Jews. That all were Hellenists is not probable. Greek names were quite common even among the Hebrews (cp. Nicodemus, Philip, and Andrew). One, Nicolas, was a proselyte, i.e. doubtless a full circumcised proselyte. Of two only, Stephen and Philip, have we any further account. The appointment of the Seven marks the first stage in the growth of liberal ideas within the Church.

The differences between the Hellenistic (Grecian) Jews and the Hebrews are noteworthy. The Hellenists used the Gk. OT. (Septuagint); were educated more or less in the Greek manner; studied (though to a Hmited extent) Greek literature and philosophy, and adopted a more liberal attitude towards the Gentile world than the Hebrews. The typical representative of Hellenism is Philo, who makes Moses and the prophets speak the language of philosophy. Josephus also (in spite of his knowledge of Hebrew) has pronounced Hellenistic tendencies.

6. The essential element in ordination is prayer, and the laying on of hands by the chief ministers of the Church. The laying on of hands in making appointments is ancient. Thus 'Joshua was full of the spirit of wisdom because Moses had laid his hands upon him' (Numbers 27:18-23; Deuteronomy 34:9).

8-15. The preaching, miracles, and arrest of Stephen.
The reason why the preaching of Stephen gave so much greater offence than that of the Twelve probably was that he saw that the coming of Christ virtually abrogated the Ceremonial Law, and that its abandonment was only a question of time. He thus anticipated St. Paul, perhaps even went beyond him at least in theory (see on Acts 6:14). But as his speech gives no clear indications of such views, not even in Acts 7:48 some suppose that he attacked the authority, not of the Law of Moses itself, but only of those traditional additions to it which the scribes held to be of equal or greater authority. Stephen was probably a Hellenist, and his opponents in the synagogues (Acts 6:9) were also Hellenists.

8. Of faith] RV 'of grace.'

9. There are said to have been no less than 480 synagogues in Jerusalem, and the Cyrenians and Alexandrians, at any rate, would have been sufficiently numerous to have synagogues of their own. Libertines] lit. 'freed-men.' These were descendants of those Jews who, having been carried by the Romans, particularly by Pompey, to Rome as prisoners of war, had afterwards been emancipated from slavery. Cyrenians] A fourth part of the inhabitants of Cyrene, the capital of Upper Libya, consisted of Jews. Alexandrians] At Alexandria (founded by Alexander the Great, 332 b.c.) two of the five parts into which the city was divided were inhabited by Jews, who were ruled over by a Jewish officer called an alabarch. At Alexandria the OT. had been translated into Greek. Here flourished a Jewish-Greek philosophy of which Philo is the chief exponent. Apollos was an Alexandrian (Acts 18:24). Tradition makes St. Mark the first bishop of Alexandria. Cilicia] To this synagogue St. Paul probably belonged. Asia] The Roman province, not the continent. It embraced Lydia, Mysia, Caria, part of Phrygia. Its three chief towns were Ephesus, Smyrna, and Pergamos.

11. Suborned men] The success of these tactics against Jesus encouraged them to repeat them. 

13. This holy place] i.e. the Temple.

14. Destroy this place, etc.] What St. Stephen had probably said was that the Law would pass away as having been fulfilled in Christ, and that if the Jews persistently refused to acknowledge Jesus as the Messiah, their city and Temple would be destroyed, as Jesus had prophesied (Matthew 24, etc.). Although the charge was malicious and false, there was some truth in it. Stephen's teaching was clearly more advanced and liberal than that of the Twelve. 

15. The face of an angel] This description is probably due to St. Paul, who was doubtless present: cp. Acts 7:58.

07 Chapter 7 

Verses 1-60

Defence and Martyrdom of Stephen
1-53. Speech of Stephen. There is every reason to believe that this speech was really delivered by St. Stephen, and not composed by St. Luke; for, (1) the speech does not (in any direct manner) answer the charges alleged (Acts 6:14), as a speech composed by the historian himself would have done; (2) there are several erroneous references to the OT. (not all due to the use of LXX), natural enough in a speech delivered impromptu, but not natural in a speech composed deliberately. St. Paul who heard the speech probably reported it to St. Luke.

The exact point of the speech, and how it is intended to be an answer to the charges (Acts 6:14), is disputed. It would appear, however, that the great length at which the history of the Jews is related, is intended to show that Stephen was not a blasphemer of God but as firm a believer in the OT. as his accusers. He gives a particular account of Moses (Acts 7:20-44), and declares his firm belief in the divine authority of the Law delivered by him ('the lively oracles,' Acts 7:38). He points out, however, that Moses himself predicted the coming of a prophet greater than himself, and that to hear this prophet (whom he identifies with Jesus, Acts 7:52) is commanded by the Law itself. Stephen, therefore, who obeys this command of Moses to hear Jesus, is keeping the Law, while his adversaries, who disobey this command, are breaking the Law (Acts 7:53). The prophets also predicted the coming of Jesus, and Stephen, who follows Jesus, obeys the prophets, while his adversaries are rebels against them, as their fathers were (Acts 7:51-52). The speech contains no reply to the charge of predicting the destruction of the Temple. If the speech had been allowed to be finished, it is probable that it would have closed with a solemn warning that unless his adversaries accepted Jesus as the Messiah, in accordance with the teaching of Moses and the prophets, their city and Temple would be destroyed. The Apology of Stephen may be compared with the Apology of Socrates. Both were delivered, not with the object of gaining an acquittal, but of testifying openly to the truth, and of denouncing the blindness and injustice of the judges.

2. Men, etc.] RV 'Brethren and fathers'; i.e. Israelites, and Sanhedrists. In Mesopotamia] Genesis says nothing of an appearance in Mesopotamia, but such an appearance is implied, Joshua 24:2-3; Nehemiah 9:7; (cp. Genesis 15:7), and affirmed by Philo. 

3. See Genesis 12:1, which is mistranslated by the AV, to harmonise with this passage. 

4. Charran] i.e. Haran, or Carrhæ, an ancient city of N. Mesopotamia. Here Crassus, the Roman general, was disastrously defeated by the Parthians 53 b.c. See Genesis 11:8; Genesis 12:4, Genesis 12:5.

When his father was dead] According to Genesis (see Genesis 11:26, Genesis 11:32; Genesis 12:4), Terah lived 60 years after his son's migration into Canaan. Stephen's statement is not a mere blunder, but a divergent tradition, found also in Philo, and apparently intended to shield the patriarch from the charge of unfilial conduct, in thus abandoning his aged father. 

5. See Genesis 12:7; Genesis 13:15, etc.

6. See Genesis 15:13, Genesis 15:16. Four hundred years] so Genesis 15:18 more precisely 430 years, Exodus 12:40. But there was another tradition which made the 430 years of Exodus 12:40 refer to the sojourn of the patriarchs in Palestine and Egypt. This is found in some MSS of the LXX (Exodus 12:40); in Josephus, and in Galatians 3:17. 

7. In this place] in Canaan, not Sinai, as is the case in Exodus 3:12.

8. Circumcision] Genesis 17:9. 

9. See Genesis 37:4.

Envy] Stephen sees in Joseph a type of Jesus, and in the envy of his brethren, a type of the envy of the chief priests and scribes which caused the death of Jesus.

14. Threescore and fifteen souls] Stephen follows LXX of Genesis 46:27; Exodus 1:5. The Hebrew makes the number seventy. 

16. There are two errors in this v: (1) Jacob was not buried at Sychem (Shechem), but at Hebron, in the cave of Machpelah (Genesis 50:13). (2) It was not Abraham, but Jacob, who bought a sepulchre at Shechem, from the sons of Emmor (Hamor), Genesis 33:19; Joshua 24:32. Either St. Stephen is following a divergent tradition, or, as is more probable, the errors are due to a lapse of memory natural enough under the disturbing circumstances of the speech. The father of Sychem] The true rendering is the 'son' of Sychem, which would be another discrepancy with Genesis 33:19. But the RV adopts another reading, 'in Sychem (Shechem).'

18. Knew not Joseph] i.e. knew not the history of Joseph and of his great services to his adopted country. 

19. So that] rather, 'that they might cast out their babes,' etc.

20. Was exceeding fair] lit. 'fair unto God,' i.e. fair even in the eyes of God: cp. Genesis 10:9, 'a mighty hunter before Jehovah.'

22. Learned] i.e. taught. Undoubtedly true, though not mentioned in the OT. 'The wisdom of the Egyptians' consisted of natural science, magic, astronomy, medicine, and mathematics, and was mainly in the hands of the priesthood. Mighty in words] not inconsistent with Exodus 4:10, for Moses' eloquence was acquired subsequently. 

23. Forty years old] His age is derived from tradition.

30. Forty years] Another tradition. The rabbis said, 'Moses lived in Pharaoh's palace 40 years, in Midian 40 years, and ministered to Israel 40 years.' An angel] in Exodus 3:2; 'the angel of Jehovah,' who is afterwards identified with Jehovah Himself. 

34. I will send] rather, 'let me send.'

35. A ruler and a deliverer] lit. 'a ruler and redeemer.' Moses' 'redemption' of the people from the bondage of Egypt was a type of Christ's greater redemption of them from the bondage of sin and Satan.

37. A prophet] The importance of Moses, according to Stephen, is that he is the type and forerunner of a greater than himself, whose coming he foretold: see Deuteronomy 18:15, Deuteronomy 18:18 and cp. Acts 3:22. Christ is the second and greater Moses, and, like him, a redeemer (Acts 7:35), lawgiver (Acts 7:38), and prophet (Acts 7:37). Loyalty to Moses, therefore, necessarily implies loyalty to Christ.

38. In the church] i.e. in the congregation or assembly of all Israel at Mt. Sinai when the Law was given and the Covenant made and ratified. On this occasion Moses again typified Christ by acting as Mediator. He was with God (or God's angel) on Mt. Sinai holding converse with Him: he was also with the people below holding converse with them, and thus being intimately associated with both, made a covenant between them. With the angel] The idea that Moses did not receive the Law directly from God, but from an angel or angels, is contrary to the OT., but was current among the Jews at this period: see Jos. 'Ant.'

15.5, 3, 'We have learnt the most holy part of our Law by angels.' The Fathers identify the angel who spoke to Moses with the Logos, or second person of the Holy Trinity. Lively oracles] An oracle is an inspired utterance, hence the term is suitably applied to the Scriptures. The oracles are lively, or living, because they have the power of God in them, and the promises which they contain are effectual.

39. Israel's rebellion against Moses is a type of their later rebellion against Jesus. Egypt] i.e. the Egyptian way of life, especially Egyptian idolatry (bull-worship). In Egypt Apis was worshipped at Memphis, and Mnevis at Heliopolis under the form of a bull: see Exodus 32:1.

42. The book of the prophets] The twelve minor prophets formed one roll or book. O ye house, etc.] freely quoted from LXX of Amos 5:25, Amos 5:26. Stephen, following LXX, supposes that the worship of Moloch and of the stars took place in the wilderness. This is not expressly mentioned in the Pentateuch, but it is not improbable, for the worship of Moloch is forbidden Leviticus 18:21, etc. Have ye offered?] The answer is 'No.' In appearance sacrifices had been offered to God, but inasmuch as they were offered by worshippers polluted by idolatry, they were no true sacrifices.

43. Ye took up] viz. to carry in a religious procession, or, to carry from one halting-place to another. The tabernacle of Moloch] a profane imitation of the tabernacle of Jehovah. Moloch (Molech, or Milcom) was an idol of the Ammonites to whom children were offered. His image is said to have been hollow, heated from below, with the head of an ox, and outstretched arms in which children were laid, their cries of agony being stifled by the beating of drums. The Heb., however, should probably be translated not 'the tabernacle of Moloch' (LXX and AV), but 'Siccuth, your king' (another false god). The star of your god Remphan] i.e. his star-emblem. The Heb. has Chiun (not Remphan), i.e. the planet Saturn. Beyond Babylon] Amos says, 'beyond Damascus.' Stephen has adapted the prophecy (according to the rabbinical fashion) to later events.

44. Stephen's reference to the movable tabernacle in the wilderness is probably intended to show that the worship of God is not necessarily confined to one place (Jerusalem), and that for adequate cause (e.g. the persistent rejection of Christ by the Jews) the privilege of Jerusalem may be taken away.

The tabernacle of witness] Thus LXX translates the phrase, which really means 'the tent of meeting,' i.e. the tent where God met His worshippers. But the phrase is nevertheless an apt one, for the tent contained the ark, which was a witness of the covenant, and the two tables on which the fundamental law of the covenant (the Decalogue) was written.

The fashion] see Exodus 25:40; Exodus 26:30; Hebrews 8:5.

45. RV 'Which also our fathers, in their turn, brought in with Joshua when they entered on the possession of the nations,' etc. Note Jesus='Joshua,' as in Hebrews 4:8.

48. Stephen's words do not indicate that the building of Solomon's Temple was a mistake, but they do indicate that God's worship is not necessarily tied to one place, and that the divine choice of Jerusalem as a place of worship is not irreversible. Solomon himself recognised this truth, 1 Kings 8:27. 

49, 50. See Isaiah 66:1, Isaiah 66:2.

51-53. Stephen, not careful of life, and willing to be a martyr, now denounces his judges. 

52. Have slain] referring especially to Isaiah and Jeremiah, who both, according to tradition, suffered martyrdom. The Just One] i.e. Jesus: see Acts 3:14. 

53. By the disposition of angels] RV 'as it was ordained by angels'; RM 'as the ordinance of angels.' The precise meaning is uncertain, but some kind of mediation of angels in the giving of the Law is probably meant: see Galatians 3:19; Hebrews 2:2.

7:54-8:3. Martyrdom of Stephen. Saul's persecution of the Church.
54. Were cut] lit. 'were sawn asunder': see Acts 5:33. 

55. Standing] Jesus rises from the throne on which He is represented as eternally sitting (Matthew 26:64; Mark 16:19, etc.) to succour the martyr in his extremity, and to welcome his soul into bliss. 

56. The Son of man] Here only is this title applied to Jesus by any one except Himself. It indicates that Stephen saw Him in human form: see on Matthew 8:20. 

57. Stopped their ears] because they regarded his words as blasphemous.

58. Out of the city] see 1 Kings 21:13; Leviticus 24:14-16.

And stoned him] 'After a man has been condemned to be stoned, they bring him good strong wine, and give him to drink, that he may not feel too great horror of a violent death. Then come the witnesses, and bind his hands and feet, and lead him to the place of stoning. Then the witnesses take a great stone, large enough to cause death, and lay it upon his heart all together, lest one should act before another, according to Deuteronomy 17:7, "The hand of the witnesses shall be first against him": then all the Israelites can overwhelm him with stones' (Talmud). The execution of Stephen was tumultuous and illegal, for, (1) there was no formal sentence pronounced by the court, (2) the Roman authorities were not consulted about the death sentence: see John 18:31.

Saul] A young Jew of Tarsus in Cilicia, born a Roman citizen, a tentmaker by trade, of well-to-do parents, trained at Jerusalem in the rabbinical school of Gamaliel the Pharisee, and accustomed to speak Hebrew (Acts 21:39. etc.). His other name, Paul, first occurs Acts 13:9.

59. Calling upon God] RV 'calling upon the Lord' (i.e. Jesus). Receive my spirit] A direct prayer to Jesus, and, therefore, a proof that the doctrine of the divinity of Jesus was already established in the Church. It is not a prayer to a mere saintly intercessor ('Jesus, pray for me'), but a direct prayer offered in the firm belief that Jesus can really grant what is asked, viz. the salvation of the soul. Prayer to Jesus was universal in the Christian Church (Acts 9:14, etc.). 

60. Like his Master, Stephen dies praying for his enemies: cp. Luke 23:34
Acts 8:1. At that time] RV 'on that day.'

Except the apostles] The apostles still wished to achieve the conversion of Jerusalem. Besides, as leaders of the flock, they disdained flight.

08 Chapter 8 

Verses 1-40

Philip in Samaria. Simon Magus
The graphic details of the ministry of Philip which follow, were doubtless obtained from Philip himself. St. Luke stayed at his house at Cæsarea, and made the acquaintance of his four virgin daughters, prophetesses (Acts 21:8). During St. Paul's three years' imprisonment at Caesarea, St. Luke doubtless had much intercourse with Philip, with whose liberal views he was in sympathy. The historical character of the following narratives stands upon a firm basis. In later years Philip migrated with his daughters to Tralles, in Asia Minor, of which he became the first bishop. Philip the Deacon and Evangelist is confused by some early writers with Philip the Apostle, who in his later years migrated to Hierapolis, and who also had daughters.

5. Philip] The deacon and evangelist, not the Apostle (see Acts 8:1 and Acts 8:14). The city of Samaria] doubtless the capital, called (like the district) Samaria, and also (since the time of Herod the Great) Sebaste, in honour of Augustus (Sebastos). 

7. Unclean spirits] Whether the NT. demoniacs were really possessed, or were insane persons whose delusion took the form of a belief that they were possessed, is an open question. In either case the miracles of healing performed on them are remarkable (see on Matthew 4:24-25).

9. Simon] Justin Martyr (150 a.d.), himself a Samaritan, says that Simon belonged to the Samaritan village of Gitto. He is regarded as the father of heresy, and is the reputed author of a Gnostic work called 'The Great Revelation,' of which fragments remain. Bewitched] 'astounded' (also Acts 8:11). 

10. The great power of God] RV 'that power of God which is called Great,' i.e. the chief emanation from the Deity, and so entitled to divine worship. According to Justin, he went even further, claiming to be the first or supreme God.

13. Believed] i.e. believed in the genuineness of Philip's miracles, but did not believe in God with a spiritual and saving faith. Simon as a sorcerer and conjurer was an excellent judge of alleged miracles.

14. By sending Peter and John the apostles formally sanctioned the reception of the Samaritans into the Church. The Samaritans, though observing the Law, were almost entirely heathen in origin, so that the incident marks an important step towards admitting pure Gentiles.

15-17. This is the fullest account of the apostolic laying on of hands after baptism, which is more briefly described, Acts 19:6, and alluded to, Hebrews 6:2. In later times the ordinance was administered by bishops, and was called Confirmation, the Seal, and the Chrism. The author of Hebrews speaks of it as one of the first principles of the doctrine of Christ (Hebrews 6:2).

18. Saw] It is probable that many upon whom the Apostles laid hands received miraculous gifts. That Simon, who made his living by working lying wonders, should have desired the power of working genuine ones, was natural enough.

26-40. Philip and the Ethiopian eunuch. The eunuch, though a believer in the God of Israel, was a Gentile. Luke the universalist delights to record his admission into that wider communion in which all races and all conditions stand on an equality. This is the first example of a Gentile baptism. That it did not lead to the same disputes as the baptism of Cornelius, is due to the fact that it was private.

26. Toward the south] or, about midday. Gaza] The town is called desert, or deserted, because it had been destroyed, 96 b.c.

27. Candace] The Ethiopian kingdom of Meroë lay to the S. of Egypt, and was governed by queens, whose dynastic title was 'Candace.'

32. See Isaiah 53:7-8; (LXX). Isaiah is speaking of the suffering Servant of Jehovah, whom the Apostolic Church rightly identified with Jesus the Messiah. 

33. In his humiliation his judgment was taken away] i.e. in the humiliation of His Passion, justice was denied Him by the Sanhedrin and by Pilate. And who shall declare his generation?] i.e. and what language is adequate to describe the wickedness of His contemporaries who unjustly crucified Him? For his life is taken from the earth] This refers not to the Ascension of Jesus (as some have thought), but to His violent death.

36. Baptized] 'Preaching Jesus' had clearly included instruction upon the nature and necessity of the Christian sacraments.

37. which the RV omits, is a very early and trustworthy marginal addition, which was ultimately incorporated into the text. The simplicity of the baptismal confession is a proof of its genuineness. 1 Peter 3:21 alludes to the baptismal profession of faith. 

38. The eunuch was probably baptised by immersion, the usual practice of the early Church, though not held to be absolutely essential.

39. Caught away Philip] Probably the Holy Spirit prompted Philip to depart abruptly for Azotus (Ashdod). Rejoicing] According to Eusebius, the eunuch, on his arrival home, evangelised his countrymen. In his conversion was fulfilled Psalms 68:31, 'Princes shall come out of Egypt; Ethiopia shall soon stretch out her hands unto God.'

40. Was found at Azotus] Azotus or Ashdod was one of the five Philistine cities, whose inhabitants were enemies of the Jews after the captivity (Nehemiah 4:7). It was distant over 20 m. (northwards) from Gaza.

All the cities] These would include Jamnia, Joppa and Lydda. Caesarea] see on Acts 10:1
Verses 4-18

The Extension of the Church to Judæa and Samaria (Acts 8:4 to Acts 11:18)
The Christians, scattered by persecution, preach everywhere through Judaea and Samaria. The places specially mentioned are Samaria, Azotus, Caesarea, Lydda, the Sharon valley, and Joppa.

09 Chapter 9 

Verses 1-43

Saul Becomes a Christian
1-30. The Conversion of Saul is to regarded as a miraculous event. The way for it may have been prepared by Stephen's speech, by the spectacle of the constancy of the Christian martyrs, and by Saul's own consciousness of the imperfections of the Law (Romans 7:7 to Romans 8:11). Yet there is no indication that he was anything but a violent enemy of Christianity until the moment of his conversion. His own language on this point is quite clear (1 Corinthians 15:9; Galatians 1:12-16; 1 Timothy 1:13). St. Paul always maintained that the appearance of the risen Christ to him which brought about his conversion, was as objective and real as the appearances to the other Apostles. He regarded it as the turning-point of his life, and the beginning of his new vocation. He claimed to be an Apostle of equal rank and authority with the other Apostles (2 Corinthians 11:5; Galatians 2:8, etc.), (1) because Christ had appeared to him as to the others (1 Corinthians 15:8; 1 Corinthians 9:1), and (2) because Christ had appointed him an Apostle just as He had appointed the others (Acts 22:21, etc.). For confirmation of the truth of this he appealed to 'the signs of an apostle' (miracles, conversions, etc.) which accompanied his ministry (2 Corinthians 12:12).

Saul's conversion at once gave Christianity a higher social status. He was an educated man, of good family, a rabbi, and (probably) a member of the Sanhedrin. It could no longer be objected to the teachers of the new faith that they were all ignorant and unlettered men.

The conversion of Saul is a turning-point in the history of Christianity. By conversion he became not merely a Christian, but an enlightened Christian. He perceived that the ceremonial Law was no longer binding, and his perception of this fact enabled him to preach Christianity as a universal religion. The Twelve already held this view in principle, but to Saul belongs the credit of acting upon it with energy, and of carrying it out to its logical results.

1. The high priest] The Romans allowed the Sanhedrin to exercise civil and criminal jurisdiction (except in capital cases) over the whole Jewish community, even outside Palestine. 

2. Synagogues] clearly the Christians had not yet separated from the Jewish synagogues. This way] 'Way,' thus used absolutely for Christianity, is peculiar to Acts: see Acts 16:17; Acts 18:25-26; Acts 19:9, Acts 19:23; Acts 22:4; Acts 24:14, Acts 24:22.

3. A light] according to 1 Corinthians 9:1, Paul saw, within the light, Jesus Himself, in His risen and glorified body.

5. It is hard for thee to kick against the pricks] These words, which the RV omits as an interpolation from Acts 26:14, mean that the rôle of a persecutor is impossible to Paul. Paul is really in the position of a plough-ox. Jesus is his driver, and holds the goad. Paul can no more resist Jesus than the plough-ox can resist his driver. There is probably no allusion to stings of conscience, as some have supposed.

6. According to Acts 26:16, Jesus also told Paul that his mission would be to preach to the Gentiles. 

7. Stood speechless] According to Acts 26:14, they fell to the earth. Hearing a voice] RV 'hearing the voice.' Yet in Acts 22:9; Paul says, 'they heard not the voice of him that spake to me.' The latter account, being Paul's own, is to be preferred. Those who wish to harmonise the two accounts translate here 'hearing the sound' (RM). But it is not necessary to harmonise. The variations in unimportant details only accentuate the general harmony.

8. Saw no man] RV 'saw nothing.'

9. Saul fasted to show his penitence.

10. Ananias] probably the head of the Christian body at Damascus. Late tradition makes him one of the Seven, consecrated bishop of Damascus by Peter and Andrew, and a martyr. 

15. A chosen vessel] i.e. a chosen instrument: cp. Acts 13:2; Galatians 1:15, etc. The Gentiles] cp. Acts 22:21; Acts 26:17; Romans 1:5; Romans 11:13; Galatians 2:7, Galatians 2:8. And the children of Israel] Though Paul's mission was mainly to the Gentiles, it was his custom to preach the gospel first to the Jews: see Acts 13:14, etc. 

16. I will shew him] see Acts 20:23; Acts 21:11; 2 Corinthians 11:23. 

18. And was baptized] It is added (Acts 22:16) that St. Paul received at his baptism the remission of his former sins.

The three accounts of St. Paul's conversion (Acts 9, 22, 26) present some not very important variations. Thus, St. Paul alone fell to the earth (Acts 9), but in Acts 26 all fell to the earth The men heard a voice (Acts 9), but in Acts 22 they heard not the voice. These men 'saw no man' (Acts 9), but in Acts 22 they 'saw indeed the light.' In Acts 26 it is the Lord who declares that St. Paul is to be 'a minister and witness' to the Gentiles; in Acts 9 and Acts 22 it is Ananias. In Acts 26 no allusion is made to the Apostle becoming blind, or to Ananias, but it is noted that the Lord spoke in Hebrew.

19. Certain days] St. Luke makes no mention of the Arabian sojourn of St. Paul, which, according to Galatians 1:17, took place immediately after the conversion. Either St. Luke did not know of it, or thought it unimportant for his purpose. By 'Arabia' is probably meant the territory of the Nabatæans, which in the period of their greatest prosperity extended from the Euphrates to the Red Sea. To this race belonged king Aretas, whose ethnarch in Damascus endeavoured to arrest St. Paul (2 Corinthians 11:32).

20. Christ] RV 'Jesus.' The Son of God] Whatever may be the meaning of this term in the Synoptic Gospels, in the Pauline theology it undoubtedly means a preexistent divine being, consubstantial with the Father, and His agent in the Creation and Redemption of the world. 

23. After many days] according to Galatians 1:18, after' three years.' The Jews] These must have persuaded the governor of king Aretas to persecute Paul: see 2 Corinthians 11:32.

25. The disciples] RV 'his disciples.'

26. It is strange that after this arduous work at Damascus the Church of Jerusalem should still doubt the fact of Paul's conversion.

27. To the apostles] according to Galatians 1, Paul stayed in Jerusalem fifteen days, and of the Apostles saw only Peter and James the Lord's brother. 

29. Grecians] i.e. Greekspeaking Jews. 

30. The reason why Paul was willing to leave Jerusalem is given in Acts 22:18; (a vision of Jesus in the Temple).

31. Extension of the Church in Judaea, Galilee, and Samaria.
The churches] RV 'the Church.' The local churches formed one organic whole.

32-43. Activity of Peter at Lydda and Joppa.
32. Throughout all quarters] or, 'throughout all the saints.' Lydda] in the plain of Sharon, about 10 m. SE. of Joppa, on the way to Jerusalem.

33. Æněas] the name is different from that of the hero of Virgil's poem (¯nças).

34. The Apostle healed 'in the name of Jesus.' Jesus healed in His own name, as being Himself the author of the cure.

35. Saron] or, Sharon, is a very fruitful plain extending along the coast of the Mediterranean from Joppa to Carmel (1 Chronicles 27:29; Song of Solomon 2:1, etc.). 

36. Joppa] now Jaffa, the port of Jerusalem, and the only seaport ever possessed by the Jews. Dorcas] i.e. 'gazelle.'

10 Chapter 10 

Verses 1-48

Peter and the Gentiles
1-48. Conversion of Cornelius. The baptism of Cornelius was an event of farreaching importance, and is, therefore, described by St. Luke in great detail. If it was not the first actual baptism of a Gentile (see Acts 8:38), it was, at any rate, the first such baptism which was publicly acknowledged. The historical character of the incident has been called in question because St. Peter in Galatians is represented as opposing St. Paul on the Gentile question (Galatians 2:11.). But, (1) Galatians represents Peter as in complete agreement with Paul on all essential points (Galatians 2:6, Galatians 2:12); and (2) the Jewish prejudices of Peter are fully recognised in the narrative in Acts. Indeed, it required a thrice-repeated vision to remove them (Acts 10:9.)

1. Cæsarea] built by Herod the Great on the site of an insignificant town called Strato's Tower, and renamed Caesarea Augusta in honour of his patron Augustus. There was a theatre, an amphitheatre, a royal palace, and a temple containing images of Augustus and of Rome. The majority of the inhabitants were Greek, but Jews enjoyed equal rights. At this time Cæsarea was the capital of the Roman province, and the residence of the governor.

Cornelius, a centurion] A legion consisted of about 6,000 men, and was divided into ten cohorts, each commanded by a tribune (or chiliarch, see Acts 21:31). A cohort was divided into six centuries, each commanded by a centurion. Centurions were men who had risen from the ranks, and were therefore, as a rule, men of capacity and good character: cp. Luke 7:5.

The Italian band] rather, 'cohort.' In the smaller provinces legions were not stationed, and therefore St. Luke is doubtless right in saying that there was only a cohort of Roman soldiers at Cæsarea. The men were recruited in Italy, and were probably Roman citizens.

2. One that feared God] i.e. a believer in the one true God, but not a circumcised proselyte. The baptism of Cornelius would not have been an innovation if he had been circumcised: see Acts 6:5. Cornelius was diligent in the three recognised religious duties of prayer, fasting (Acts 10:30), and almsdeeds; he kept the Jewish hours of prayer (Acts 10:3).

3. Ninth hour] i.e. 3 p.m. 

4. A memorial] Acts of genuine piety cause God to remember us for good. Cornelius, by using well the grace already vouchsafed him, was thought worthy to receive greater grace. 

8. To Joppa] A distance of about 40 m.

9. The sixth hour] see on Acts 3:1. The flat housetop of Oriental houses is used for prayer, meditation, recreation, and sleeping (2 Kings 23:12)

Nehemiah 8:16; 1 Samuel 9:25-26; (RV) 2 Samuel 11:2. 

10. Trance] Trance, ecstasy, or waking vision, is only one of the modes of divine revelation, and that by no means the most frequent or most important. For examples see Isaiah 6; Daniel 7, 8, Daniel 9:21; 2 Corinthians 12:2; Revelation 1:10. Visions play a somewhat important part in the history of Acts (Acts 9:10; Acts 16:9; Acts 18:9; Acts 22:17 : cp. Acts 27:23; Acts 2:17). 

16. Thrice] the vision was repeated to confirm and establish the lesson taught by it (Genesis 41:32).

The question of the distinction of meats was important, because, so long as it was observed, the Church (like the Jews) was cut off from all real social intercourse with Gentiles, who placed 'unclean' food on their tables. A special revelation was accordingly made to the chief of the Apostles announcing that the distinction of meats was abrogated, and that henceforth Jew and Gentile were to associate and eat together, on terms of equality (Acts 10:28). Jesus had already laid down this principle (Mark 7:19 RV), but St. Peter had not understood it.

28. An unlawful thing] cp. John 4:9; John 18:28; Acts 11:3; Galatians 2:12, Galatians 2:14. 

30. Four days, etc.] RV 'Four days ago, until this hour, I was keeping the ninth hour of prayer in my house.' The reference to fasting, omitted by the RV, has considerable ancient attestation.

36-38. The construction is confused, reflecting St. Peter's deep emotion. Adopting the reading of the RM, we may freely translate thus: 'He sent the word unto the children of Israel, preaching peace (for all mankind) through Jesus Christ (He is Lord of all men). Te know the things that were done throughout the whole of Judæa, beginning from Galilee, after the baptism which John preached, (even the deeds of) Jesus of Nazareth, how God anointed Him with the Holy Ghost and with power, who went about doing good,' etc.

41. Eat and drink] see on Acts 1:4. 

42. Quick] i.e. living: see 2 Timothy 4:1; 1 Peter 4:5 cp. Romans 14:9.

43. All the prophets] cp. Acts 3:24; Acts 26:22. 

44. As a rule, the Holy Spirit was given after baptism, with the laying on of the Apostles' hands (Acts 2:38; Acts 8:17; Acts 19:6). In this particular case the Holy Spirit was given before baptism, as a miraculous assurance that the Gentiles were not to be excluded from the gift of the Holy Spirit, but were to be baptised. 

46. Speak with tongues] see on Acts 2:4; 

47. Water] the water, viz. of Baptism. 

48. In the name of the Lord] RV 'in the name of Jesus Christ': see on Matthew 28:19
11 Chapter 11 

Verses 1-30

The First Gentile Church
1-18. The baptism of Cornelius discussed and approved at Jerusalem. Those Christians who maintained the need of observing the Ceremonial Law did not attack the baptism itself because, although they disliked it, our Lord's command to baptise all nations was too definite to be questioned. They attacked, therefore, St. Peter's undoubted breach of Jewish law and custom: 'Thou wentest in to men uncircumcised, and didst eat with them' (Acts 11:3). What they apparently desired was, that if Gentiles were baptised at all, they should be regarded as an inferior class, and not allowed to eat at the same table with their Jewish superiors: cp. Galatians 2:12. Peter did not discuss the general principle, but defended himself on the ground that he had received a special revelation authorising, and indeed commanding, him to act as he did in this particular case.

2. They that were of the circumcision] This may either mean the whole Church of Jerusalem in contrast with Cornelius and his friends, or the Judaising party in that Church which, perhaps, already existed, as it certainly did some years later (Acts 15:1, Acts 15:5).

18. The Church of Jerusalem unanimously endorsed Peter's action, doubtless because the case was an exceptional one, and was not likely to become a precedent. When St. Paul made a practice of doing what St. Peter had only done as a rare exception, the controversy was revived (Acts 15).

Verse 19

The Church in Antioch, 35-47 a.d. (Acts 11:19 to Acts 13:3)
19-26. Extension of the Church to Antioch. Admission of Gentile members. Antioch in N. Syria ranked next to Alexandria, as the third city in the Roman empire. It was beautifully situated on the Orontes, about 15 m. from the sea. Its port was Seleucia. The bulk of the population was Syrian by race, but the language and culture were Greek. There were also numerous Jews, who had gathered round their synagogues a remarkable number of proselytes. Antioch was the capital of the province of Syria, and the seat of the Roman governor, so that here Christianity came into contact for the first time with Greek and Roman civilisation. Antioch remained a great Christian centre: among its honoured names were Ignatius and Chrysostom: its school of theology and exegesis was famous, and its bishop was one of the four patriarchs. Here Christianity was first preached on any large scale to Gentiles (see on Acts 11:20). It is probable, however, that most of them were, like Cornelius, in some way attached to the synagogue. St. Paul seems to have been the first to appeal to Gentiles pure and simple: see Acts 14:27.

19. The narrative goes back to Acts 8:1, to trace the chain of causation which led to the foundation of the first great Gentile Church. Christianity, it will be seen, spread along the great trade routes both by land and sea. Phenice] i.e. Phœnicia. 

20. Men of Cyprus and Cyrene] these would be Hellenists (Greek-speaking Jews), and therefore presumably more liberal in their views than Hebrews. To these unnamed Cyprians and Cyrenians belongs the credit of first preaching systematically to Gentiles. Spake unto the Grecians] i.e. to the Greek-speaking Jews. So the AV. But the context plainly requires 'spake unto the Greeks' (i.e. unto the Gentiles), and thisreading is adopted by the RV.

22. The Church of Jerusalem on hearing the news acted with commendable self-restraint. They did not hastily condemn the new departure, little as they liked it, but sent a trustworthy person, Barnabas, to examine into the circumstances upon the spot, and to report.

23. Barnabas, after carefully observing the results of the policy, approved it (was glad), and exhorted them all (i.e. both Jews and Gentiles) to persevere in their profession of faith, and to form one united Church. Barnabas thus anticipated Paul in sanctioning the principle of Gentile equality, which involved eating with Gentiles (Galatians 2:12), and it was because Paul was likely to be in sympathy with such a policy, that Barnabas summoned him to Antioch.

26. Christians] The giving of this name marked the recognition of the fact that 'the Way' was something more than a new Jewish sect. The inclusion of numerous Gentiles within the Church, and that without their becoming Jews, and the preaching of Jesus as one whose authority was superior to that of Moses, gave complete justification to those who saw in Christianity a new religion. The form of the word is Latin, so that it may have originated in the Latin-speaking court of the Roman governor. At any rate, the name was not invented by the Jews, who did not admit that Jesus was 'the Christ' (Messiah). In 64 a.d. Tacitus mentions that the name was in use among the common people at Rome. In the 2nd cent, a corrupted form, 'Chrestians,' lit. 'the good people,' was sometimes used.

27-30. The Church of Antioch succours the Church of Jerusalem in time of famine.
27. Friendly-relations clearly prevailed between Jerusalem and Antioch, the former Church sending accredited prophets and teachers to Antioch to assist in the work of evangelisation. Prophets] The gift of prophecy specially distinguished the apostolic from the subapostolic and later ages. It was widely diffused, being exercised by private Christians, and even by women in the Church assemblies (1 Corinthians 14:1). Generally it took the form of inspired exhortation or instruction, but was sometimes predictive. The official prophets, who were recognised as possessing the gift to the fullest extent (e.g. Agabus, Barnabas, Symeon called Niger, Lucius of Cyrene, Manaen, Judas, and Silas, see Acts 13:1; Acts 15:32; Acts 21:10) ranked next to the Apostles, and were regarded with them as the foundation upon which the Church was built (Ephesians 2:20). The chief product of Christian prophecy is the inspired NT.

Unto Antioch] The Bezan text here adds: 'And there was much gladness. And when we were gathered together, one of them named Agabus spake [and signified, etc.].' This reading, which seems trustworthy, confirms the tradition that St. Luke belonged to Antioch, and was one of the early converts there.

28. Agabus] see Acts 21:10. Great dearth throughout all the world] There was a severe famine in the fourth year of Claudius, 45 a.d., which affected both Judæa and Greece. To this St. Luke probably refers. Claudius] reigned from 41-54 a.d. The prophecy of Agabus was perhaps delivered in 44 a.d.

30. The elders] lit. 'presbyters.' These officers are here mentioned for the first time. All the Apostolic Churches were governed by presbyters (Acts 14:23), or, as they were sometimes called at first, bishops (Acts 20:28 : cp. Philippians 1:1). The presbyters ranked next to the apostles and above the deacons. On them devolved (under the apostles) the government and pastoral care of the Church. They visited and anointed the sick, and entertained strangers (see James 5:14). The more learned of them laboured in the word and teaching, and such were held worthy of double honour (1 Timothy 5:18). They did not exercise what is now called episcopal authority. This was reserved to the apostles and apostolic men. They were essentially local officers. There were several in one Church, and they formed one body or 'college' (the presbytery, 1 Timothy 4:14). Government by presbyters was adopted by the Church from the Synagogue. Jewish synagogues were governed by a body of presbyters at the head of whom was an officer called 'the ruler of the synagogue.' Many think that in Christian Churches also the leading presbyter had from the first a special position, similar to that of St. James at Jerusalem, and that towards the close of the apostolic age the title 'bishop,' at first applied to all presbyters indiscriminately, began to be restricted to him (see Intro, to Pastoral Epistles, notes on 1 Timothy 3:2; Titus 1:7).

The usual view is that this visit of St. Paul to Jerusalem is nowhere else alluded to, being passed over in silence in the Epistle to the Galatians. But the writer's own view is that this visit is that mentioned Galatians 2:1-10. See on Acts 15

12 Chapter 12 

Verses 1-25

Imprisonment of Peter. Death of Herod
1-19. Persecution of the Church at Jerusalem by Herod. Martyrdom of James the son of Zebedee. Peter's imprisonment and miraculous release. The Church was persecuted (1) by the Sadducees and chief priests, Acts 4:1; Acts 5:17; (2) afterwards by the Pharisees, Acts 6:11. and now (3) by the king of the Jews. Not till later was persecution to come from the Romans.

1. About that time] viz. when relief was sent to the Church of Jerusalem (Acts 11:29-30). The death of Herod (Acts 12:23) fixes the date as 44 a.d. Herod the king] i.e. Herod Agrippa I, son of Aristobulus (Herod the Great's son) and Bernice; born 10 b.c. See art. 'The Dynasty of the Herods.'

2. James] i.e. James the Great, son of Zebedee. 

4. Four quaternions] four parties of four soldiers each, relieving one another at intervals. Easter] i.e. the Passover. 

5. Without ceasing] RV 'earnestly.'

7. The prison] RV 'the-cell.'

10. The second ward] i.e the second guard of soldiers. And they went out] D adds, 'and went down the seven steps' (probably an authentic detail).

12. Mary] This Mary, mother of Mark, and aunt of Barnabas, was a widow of considerable wealth, as her style of living testifies. Her house had a gateway into the courtyard (not a 'door,' as AV), which was kept by a portress. There was room within for the Church to worship (Acts 12:12). Many suppose that her house was the scene of the Last Supper, and of the descent of the Holy Ghost.

John.. Mark] the evangelist: see Intro, to Mk.

13, 14. The gate] i.e. the gateway or vestibule. 

15. His angel] They thought that Peter's guardian angel had assumed his voice and appearance: see on Matthew 18:10. 

17. Unto James, and to the brethren] The meeting in Mary's house was clearly an unofficial one. Observe that Peter recognises James (i.e. the Lord's brother) as the head of the local Church of Jerusalem.

20-24. Death of Herod Agrippa I, 44 a.d. Josephus's account of Herod's death, which is quite independent, confirms St. Luke's (see 'Ant.'

19.8).

20. Tyre and Sidon obtained their corn and provisions from Palestine. Hence when a dispute arose (perhaps over some commercial or tariff question), Herod forbade the exportation of corn to Tyre and Sidon. Famine prices prevailed, and the cities were obliged to come to terms. They 'persuaded' Blastus (AV 'made him their friend'), probably by a bribe, and desired 'peace,' i.e. a cessation of the tariff war.

23. The angel] RV 'an angel.' This is, of course, the Christian interpretation of the incident. No angelic appearance is to be assumed. 

24. So signal a judgment upon a persecutor was an indication of the righteousness of the Christian cause. It is a remarkable fact that most of the early persecutors perished miserably.

Acts 12:25 to Acts 13:3. Separation of Barnabas and Saul for missionary work, 47 a.d.

25. Returned from Jerusalem] the best reading is 'returned to Jerusalem,' i.e. to fetch Mark to Antioch.

13 Chapter 13 

Verses 1-52

St. Paul as a Missionary
1. Prophets] see on Acts 11:27. Simeon that was called Niger] Niger was a Roman cognomen. Lucius of Cyrene] doubtless one of those Cyrenians who first preached at Antioch (Acts 11:20). Manaen] the OT. form is 'Menahem.' Which had been brought up with Herod the tetrarch] Two meanings are possible. Either, (1) Menabem's mother had been Herod's wet-nurse; or (2) Menahem had been brought up with Herod as his fosterbrother. The tetrarch (Herod Antipas) was the son of Herod the Great, by Malthace, and received (after his father's death) Galilee and Peræa. In 39 a.d. he was banished to Gaul, where he died. 

2. As they ministered to the Lord] i.e. celebrated divine worship. From the Gk. word used is derived our word 'liturgy.'

And fasted] see on Matthew 6:16; The Holy Ghost said] an expression vividly suggesting the personality of the Holy Ghost, and His office as the Guide of the Church. Acts is so full of such expressions (Acts 10:19; Acts 8:29, Acts 8:39; Acts 11:12; Acts 13:4; Acts 16:6) that it has even been called 'the Gospel of the Holy Ghost.' In this case the Holy Ghost probably spoke by one of the prophets. Separate me Barnabas and Saul] Some regard this incident as the ordination of Paul and Barnabas; others as their solemn setting apart for missionary work. Henceforth they are called 'apostles' by St. Luke (Luke 14:4, Luke 14:14). 

3. This was the apostolic custom to fast at ordinations: see Acts 14:23.

Acts 13:4 to Acts 15:35; First Missionary Journey and Council of Jerusalem. During this journey St. Paul conclusively established his right to the title of Apostle, (1) by the success of his labours, Acts 13:49; Acts 14:1, Acts 14:21; (2) by signs and wonders, Acts 13:11; Acts 14:3, Acts 14:10 and (3) by the foundation and organisation of churches, Acts 14:23. It will be noticed that St. Paul takes the lead, and soon becomes a more prominent figure than Barnabas. Although upon a mission to the Gentiles, St. Paul always addresses the Jews first (Acts 13:46).

Acts 13:4-13. Cyprus. This island was familiar ground to Barnabas (Acts 4:36). It contained a large Jewish population, to which the apostles mainly confined their attention (Acts 13:5). The principal town was Salamis, but the seat of government was Paphos (see Acts 13:6). Cyprus was at this time a senatorial province, and the governor is therefore correctly described as proconsul (Acts 13:7). The principal exports of Cyprus were copper and timber. The deity chiefly worshipped was Aphrodite (Venus). Paphos, the centre of her worship, had an evil reputation for laxity of morals.

5. Their minister] Possibly for the administration of baptism, which St. Paul usually performed by deputy (1 Corinthians 1:14-17). 

6. A.. sorcerer] lit. 'a magus.' Here in a bad sense: see on Matthew 2:1. 

7. Deputy] Gk. anthupatos, i.e. 'proconsul,' the correct title of the governor of a senatorial province. Sergius Paulus] a member of the ancient patrician gens of the Sergii. An inscription has been discovered in Cyprus, which speaks of the proconsulship of this Paulus. 

8. Elymas] The name is Arabic, meaning 'the wise,' an equivalent of the Gk. magus.

9. Paul] Saul, as a Roman citizen, had the well-known Roman name Paul. It is here introduced, because the apostle, for the first time, comes into intimate contact with the Roman world. The name Saul in Gk. has the ridiculous sense of 'waddling.' Observe that from this point Paul becomes a more prominent figure than Barnabas. Filled with the Holy Ghost] This miracle of wrath was justified by a special revelation.

13. John departing from them] Mark may have objected to the conversion of so many Gentiles. Others suggest personal resentment against St. Paul, whose reputation was now eclipsing that of St. Barnabas, Mark's cousin. Failure of courage or of perseverance is also possible.

14-52. Antioch of Pisidia. St. Paul's Sermon in the Synagogue.
The cities which the apostles now proceeded to evangelise (Pisidian Antioch, Iconium, Lystra, and Derbe) were situated in the southern part of the Roman province of Galatia, and it is now very generally supposed that the Epistle to the Galatians was addressed to the churches in these cities. If so, we can use that Epistle to illustrate this narrative. The other view that the Galatian Churches were situated in N. Galatia is less probable, because no missionary journey in N. Galatia is mentioned in Acts.

14. Perga] An important city, the capital of Pamphylia. Antioch in Pisidia] rather, 'Pisidian Antioch.' This Antioch was really in Phrygia, but from its position was called 'Antiochia ad Pisidiam,' 'Antioch bordering on Pisidia.' It was the centre of military and civil administration for S. Galatia, and commanded the great high-road from Syria to Ephesus and the West. We gather from Galatians 4:13 that St. Paul preached in Galatia on account of an illness which overtook him on his travels. Prof. Ramsay supposes that having caught malarial fever at the low-lying Perga, he determined to try the effect of the mountain air of Antioch. The Synagogue] The sabbath service of the synagogue consisted then as now of, (1) the recitation of the Shema (i.e. of Deuteronomy 6:4-9; Deuteronomy 11:13-21; Numbers 15:37-41); (2) fixed prayers and benedictions; (3) a lesson from the Law; (4) a lesson from the Prophets, intended to illustrate the law; (5) a sermon or instruction. The ruler of the synagogue (at Antioch there appears to have been more than one) decided who was to read or preach.

16-41. St. Paul's sermon falls into three parts: (1) the historical introduction (Acts 13:16-25); (2) the preaching of salvation through the Incarnation, the Death and the Resurrection of Jesus, who is God's Son, to whom the prophets bore witness (Acts 13:26-37); (3) the practical application and appeal (Acts 13:38-41). The introduction reminds us of Stephen's apology, but whereas Stephen laid the main stress upon Moses, St. Paul lays it upon David. The description of our Lord's rejection by the rulers, and of His death and resurrection reminds us strongly of St. Peter's earlier speeches at Jerusalem, but St. Paul adds the further claim that Jesus is God's Son (Acts 13:33). The Pauline doctrine of justification by faith, and not by the works of the Law, finds expression in Acts 13:39 : cp. Galatians 2:16; Galatians 3:2., etc., which show that this doctrine was actually preached to the Galatians.

18. Suffered he their manners] Both here and in Deuteronomy 1:31 the true reading probably is 'bare he them as a nursing father.'

19. By lot] RV 'for an inheritance.'

20. Judges about the space of four hundred and fifty years] This period for the judges (more precisely 443 years) is also adopted by Josephus, but is inconsistent with 1 Kings 6:1. Another reading, adopted by the RV, makes the period of 450 years extend from the death of Joshua to the reign of David. 

22. See Psalms 89:20; 1 Samuel 13:14; 

24. His coming] i.e. His entry upon the Messianic office (to be dated from His Baptism). 

26. To you] RV 'to us.'

33. In the second psalm] There is another reading 'in the first psalm,' which may be correct, as there is evidence that the first two psalms were sometimes counted as one. In the passage referred to (Psalms 2:7) the Messiah is declared to be begotten as the Son of God on the day when Jehovah scatters His enemies before Him. So at the Resurrection, when the enemies of Jesus were confounded, He was 'declared to be the Son of God with power,' and made 'the first begotten of the dead' (Colossians 1:18; Revelation 1:5).

34. I will give you the sure mercies of David] RV 'I will give you the holy and sure blessings of David.' See Isaiah 55:3. But how does this text prove the Resurrection of Jesus, and His unending life? Because unless Jesus had risen to unending life and power, the Messianic promises made to David could never have been fulfilled. 

35. See Psalms 16:10, and cp. St. Peter's use of the passage, Acts 2:31.

40. In the prophets] The particular prophecy quoted is Habakkuk 1:5. Habakkuk had threatened the Jews with destruction by the Chaldaeans (Babylonians). The passage, as applied by St. Paul, looks forward to the destruction of Jerusalem by the Romans.

42. RV 'And as they went out, they besought,' etc. The request for another sermon (according to the RV) was general and not confined to the Gentiles. 

45. What irritated the Jews was not the substance of the gospel message, but the fact that it was proclaimed to the heathen as well as to themselves.

46. Lo, we turn to the Gentiles] This momentous decision to appeal to the Gentiles directly, and not through the instrumentality of the Synagogue, required courage in the face of current prejudice. See further Acts 18:6; Acts 28:28.

47. See Isaiah 42:6; Isaiah 49:6; Luke 2:32. 

48. As many as were ordained to eternal life believed] This expresses the Pauline and Apostolic doctrine of predestination, according to which God desires the salvation of all men (1 Timothy 2:4; 1 Timothy 4:10, etc.), but inasmuch as He foresees that some (in the exercise of their free will) will actually repent and believe, while others will refuse to do so, He ordains the former to eternal life, and the latter to eternal death (Romans 8:28-30,; etc.).

50. Devout and honourable women] i.e. proselytes to Judaism, and (probably) wives to the chief men of the city. Coasts] i.e. borders. 

51. Shook off the dust] see Matthew 10:14; Mark 6:11; Luke 9:5, and cp. Acts 18:8. Iconium] a Phrygian city of considerable importance situated in a most beautiful and fertile plain 80 m. SE. of Antioch. It is now called Konia.

52. In spite of the (apparently) successful persecution, and the departure of the apostles, the new converts stood firm, and were filled with joy and with the Holy Ghost: cp. Acts 2:46; Acts 4:31.

14 Chapter 14 

Verses 1-28

First Missionary Journey (continued)
1-7. Paul and Barnabas at Iconium. The gospel meets with great success among both Jews and Gentiles in this populous city, and miracles are wrought in confirmation of the faith.

2. The first persecution at Iconium, which probably took the form of arraigning the apostles before the magistrates, failed. Accordingly the second persecution (Acts 14:5) took the form of a popular tumult. Acts 14:2 reads thus in D, 'But the rulers of the synagogue of the Jews raised a persecution against the righteous (i.e. the Christians), and exasperated the souls of the heathen against the brethren, but the Lord quickly gave peace.'

3. For the importance of miracles as a sign of apostleship, see 2 Corinthians 12:12; Romans 15:18. 

4. The apostles] The name is here first given to Paul and Barnabas: see on Acts 13:1-3. 

6. Lystra and Derbe, cities of Lycaonia] Lystra (like Antioch) was a Roman colony, founded by Augustus, 6 b.c. Its official language was Latin. It lay 18 m. SSW. of Iconium. Derbe lay about 30 m. SE. of Lystra. Lystra and Derbe are correctly described as Lycaonian cities, in distinction from Antioch, which was Phrygian.

The curious second-century romance, 'The Acts of Paul and Thecla,' gives many additional particulars of St. Paul's proceedings at Iconium, some of which, perhaps, are authentic. Thecla, who belonged to one of the chief families of Iconium, over-heard from a window the preaching of the apostle. She was at that time engaged to a young man named Thamyris, but on hearing St. Paul's words she became so enamoured of virginity that She broke off her engagement. For this interference with family life, and for impiety, St. Paul was scourged and expelled from the city, and Thecla was condemned to be burnt alive. A fall of rain extinguished the fire, and she escaped and followed Paul to Antioch. Here again she was persecuted, but was rescued by Tryphsena, a lady of great influence. The presbyter who composed this romance (though it was probably founded on fact) was deposed from his office.

8-20. Lystra. Here was a typical heathen population, but little affected by Judaism, as there was no synagogue. The people were grossly superstitious, and easily led into any kind of extravagance. Though Latin was the official language, the common people spoke their own uncouth Lycaonian dialect (Acts 14:11), which was unintelligible to the apostles. While at Lystra the apostles probably lodged with the parents of Timothy: see on Acts 16:1
8. A cripple] Probably this man had learnt from the Jews the worship of the true God (D says that he was 'in the fear of God'), and consequently he had received some preparation for the gospel message. The circumstances and effect of this miracle are like those of the miracle worked by Peter and John, Acts 3:1.

11. In the speech of Lycaonia] This explains why the apostles did not protest against the proposals at the time. They appear to have gone home in entire ignorance of the construction which the people had placed upon the miracle. The gods are come down] The less educated or more credulous heathen at this time still believed that the gods were in the habit of visiting the earth in human form. It was in the neighbouring country of Phrygia that Jupiter and Mercury were said to have paid a visit to the virtuous peasants Baucis and Philemon, and to have been entertained by them. Even in Athens, in the age of Pisistratus, a visit of Athene (Minerva) in human form was believed possible. 

12. The majestic appearance of Barnabas caused him to be identified with the chief god (Zeus) corresponding to the Roman Jupiter. The insignificant stature of Paul (2 Corinthians 10:10), and his gift of eloquence, suggested his identification with Hermes (the Roman Mercury). Hermes was the god of eloquence, and the attendant, messenger, and spokesman of Zeus.

13. Which was before their city] i.e. whose temple was before the city. Unto the gates] or 'porches.' It is difficult to decide where the sacrifice took place, whether at the porch of the apostles' house, or at the gates of the city, or at the gates of the temple. Perhaps the first is favoured by the statement (Acts 14:14) that they 'sprang out' among the people.

14. Rent their clothes] in horror at the blasphemy: cp. Matthew 26:65. Ran in] RV 'sprang forth.'

15. Of like passions] i.e. of like nature.

Vanities] i.e. vain gods. 

17. Gave us rain] RV 'gave you rains.' There was great scarcity of water in Lycaonia, owing to a deficient rainfall. 

19. Persuaded the people] The fickleness of the Lycaonians is reflected on by more than one Greek author, and perhaps St. Paul alludes to it in the Epistle to the Galatians (Galatians 1:6; Galatians 3:1; Galatians 4:15, etc.). 

20. There is no reason to suppose a miracle here: cp. Acts 20:10.

Having at Lystra to deal with pure heathens, and not as usual with persons influenced by Judaism, St. Paul bases his teaching upon Natural Religion. The three main truths of Natural Religion according to him are, (1) God's Unity, (2) His creative power, and, (3) His benevolence. The main difficulty to which St. Paul addresses himself is, Why then has God permitted the nations to remain so long in ignorance? and the answer is that this ignorance is only for a time (Acts 14:16); and that even in the time of ignorance God did not leave Himself entirely without witness (Acts 14:17). The whole speech should be compared with that delivered at Athens, also to a purely heathen audience (Acts 17:22-31).

21-28. 'Visit to Derbe, and return journey to Antioch of Syria. Derbe, or Claudio-Derbe, where the work of the apostles seems to have been very successful, was a small Lycaonian town on the extreme boundary of the Roman province of Galatia. A convert of this city named Gaius is mentioned (Acts 20:4).

21. To Lystra] thus showing remarkable perseverance and courage. 

22. Confirming] exhorting to steadfastness, so much needed by the fickle Galatians.

23. Elders] lit. 'presbyters.' We have a right to infer from this passage that wherever the apostles established a church, they established also a definite ministry. Presbyters only are mentioned, but it is to be presumed that there were also deacons to assist them. It is somewhat remarkable that St. Paul's Epistles (except the Pastorals) contain no allusion to presbyters. Bishops, however, probably in the sense of presbyters, are mentioned (Philippians 1:1): see on Acts 11:30.

25. Attalia] the port of Perga. 

26. Antioch] They had been absent about 18 months.

27. furnishes the first example of a missionary meeting. It was a meeting of the whole Church, not of a few enthusiasts.

15 Chapter 15 

Verses 1-41

The Question of Circumcision
1-35. The Council of Jerusalem, 49 a.d. The usual view is that Galatians 2:1-10 describes the visit of St. Paul to Jerusalem on the occasion of this Council. Adopting this, the following was the course of events. The baptism of Gentiles by St. Paul on his First Missionary Journey, without requiring them to be circumcised or to keep the Law, was keenly criticised at Jerusalem by the Pharisaic party within the Church. Some of these malcontents even came to Antioch, teaching that 'except ye be circumcised after the manner of Moses, ye cannot be saved' (Acts 15:1). They falsely professed to have the support of Peter and James, and St. Paul indignantly refers to them as 'false brethren privily brought in, who came in privily to spy out our liberty which we have in Christ Jesus' (Galatians 2:4). They demanded that Paul and Barnabas should go up to Jerusalem, and submit the matter to the superior authority of the Twelve. At first St. Paul refused to go, regarding himself as possessing an independent and equal authority. But on receiving a special revelation (Galatians 2:2) that the result would be favourable to his views, and would tend to the furtherance of the gospel, he consented to go, taking with him Barnabas, and Titus, one of his Gentile converts. Before the Council, private conferences were held between St. Paul and the heads of the Church of Jerusalem, with the object of reaching a settlement. As a step towards this, the circumcision of Titus was vehemently demanded by the Judaisers, and apparently recommended by the Twelve. As Titus was intended to be a fellow-worker of St. Paul, and would accordingly be brought into frequent close contact with Jews, much was to be said for this course. What happened is not quite clear. Most think that Titus was not circumcised; others that St. Paul, receiving an assurance that the main question, that of Gentile freedom, would be decided in his favour, gave way on the minor point, and circumcised Titus, not under compulsion, but as a spontaneous act of Christian charity (compare his conduct in the case of Timothy, Acts 16:3). Before the Conference a complete settlement was reached. The Twelve acknowledged Paul's teaching as orthodox, recognised him as the Apostle of the Gentiles, conceded his demand that the Gentiles should be free from the observance of the Law, and gave him the right hand of fellowship. After this the result of the Council was a foregone conclusion.

Some scholars take an entirely different view of the historical situation. They think that the visit to Jerusalem described in Galatians 2:1-10 is not that of Acts 15 at all, but that of Acts 11:29, Acts 11:30. They regard the Epistle to the Galatians as written before the Council, during the heat of the circumcision controversy, and they place Peter's visit to Antioch (Galatians 2:11.) also before the Council. Much can be said in favour of this view, and the present writer is inclined to favour it.

1. Certain men] They falsely claimed to have been sent by James (see Acts 15:24, Galatians 2:12).

2. Barnabas] St. Luke passes over Peter's visit to Antioch, and Barnabas's temporary 'dissimulation '(Galatians 2:12). 

3. The journey to Jerusalem partook somewhat of the character of a triumphant progress, or demonstration in favour of Paul and Barnabas. Outside Jerusalem the Pauline party was clearly in the ascendant. 

4. Even at Jerusalem the officials of the church, and its members as a whole, were favourably disposed towards St. Paul. The Judaisers were in a minority. 

5. Pharisees] The only express mention of converted Pharisees. What attracted the Pharisees in Christianity was (1) the fulfilment in Christ of the Messianic hope which the devout Pharisees cherished, and (2) the doctrine of the Resurrection.

7-11. The speech of St. Peter endorses the opinions of St. Paul in every particular. He speaks of the Law as a yoke 'which neither we nor our fathers were able to bear' (cp. Galatians 5:1, where St. Paul bids the Galatians not to be entangled again with the yoke of bondage), and emphasises the Pauline doctrine of salvation by grace and faith, and not by the works of the law: cp. Romans 3:24; Galatians 2:16; Galatians 3:6 etc. There is nothing incredible in this. It is plain from Galatians that Peter and even James were in complete agreement in principle with St. Paul (Galatians 2:6.), and 1 Pet makes it evident that St. Peter was much attracted and influenced by St. Paul's theology.

13. James] James, the Lord's brother, presided at the Council, doubtless in the capacity of chief ruler of the local Church of Jerusalem. We should have expected Peter to preside.

14-21. St. James' speech proves him as decided an adherent of Gentile liberty as St. Peter. He approves St. Peter's conduct in baptising Cornelius, and quotes prophecies showing that the Messianic Church will embrace all nations. The Jews are to continue to keep the Law, but the Gentiles are only to be required to abstain from certain practices offensive to Jews.

14. Simeon] RV 'Symeon.' St. James uses the ancient Hebrew form of Peter's name, instead of the more usual 'Simon.' For his name] i.e. 'that his name might be glorified in them.'

16-18. St. James cites from memory, and not quite accurately, Amos 9:11-12; (LXX), of which nevertheless he preserves the true sense.

16. After this I will return] Amos simply has 'In that day,' i.e. in the day of the Messiah. The tabernacle of David] i.e. the royal family descended from David. David's family is compared to a fallen tent, because, when Amos wrote, the southern kingdom was quite insignificant compared with the northern.

17, 18. Who doeth all these things. Known unto God are all his works from the beginning of the world] There is nothing in Amos corresponding to these words. RV reads, 'who maketh these things known from the beginning of the world.' RM reads, 'who doeth these things which were known from the beginning of the world.'

20. St. James mentions four prohibitions: (1) pollutions of idols, (2) fornication, (3) eating the flesh of strangled animals, (4) eating blood. The object of these prohibitions was to render social intercourse between Jews and Gentiles, and particularly common meals, less difficult. Pollutions of idols] No Christian would directly worship an idol, but Gentile Christians might easily incur pollution according to Jewish ideas, (1) by buying flesh in a heathen market, (2) by attending a feast in a heathen house. In both cases there would be a danger of eating flesh offered in sacrifice to idols. Fornication] Most interpret this of ordinary fornication, but seeing this was already forbidden to all Christians, there is much to be said for J. Lightfoot's view, that what is really meant is marriage within the degrees forbidden in the book of Leviticus. Such marriages, common among the heathen, would be most distasteful to the Jews, and would be regarded by them as fornication: cp. 1 Corinthians 5:1.

Thing's strangled] This refers to Leviticus 17:13-14; Deuteronomy 12:16, Deuteronomy 12:23, according to which the blood was to be drained out of all animals before they were eaten. This prohibition, however, is entirely omitted by D and other ancient authorities both here and in Acts 15:29. From blood] see Leviticus 3:17; Leviticus 7:26; Leviticus 17:10; Leviticus 19:26; Deuteronomy 12:16, Deuteronomy 12:23; Deuteronomy 15:23. D and other authorities add here this injunction: 'And that they should not do to others what they would not have done to themselves.'

21. Here St. James recognises that Jewish Christians are still to attend the synagogue services and to keep the Law. 

22. This v. is evidence that the whole Church, and not merely the clergy, were consulted in matters of public policy. Judas surnamed Barsabas (Barsabbas)] probably the brother of the Joseph Barsabbas who was a candidate for the apostolate (Acts 1:23). He was clearly a Hebrew. Silas, on the other hand, was probably a Hellenist, as his Latin name ('Silas' = 'Silvanus') indicates. He appears again, Acts 15:40; Acts 16:19; Acts 17:4, Acts 17:10, Acts 17:14; Acts 18:5; 2 Corinthians 1:19, as a companion of St. Paul. Later he was an associate of St. Peter (1 Peter 5:12). Apparently he possessed the Roman citizenship (Acts 16:37). 

23. The apostles and elders and brethren] Recent editors read, 'the apostles and presbyters, brethren.' Apparently the apostles and presbyters describe themselves as 'brethren' to give the letter a fraternal and affectionate character. But the text is probably corrupt.

25. Being assembled with one accord] rather, 'having come to one accord.'

28. Observe the claim to inspiration. 

34. This v. is omitted as an interpolation by many modern editors. It is contained in D, which adds, 'and Judas went alone.'

35. In Antioch] Here should be placed, according to the usual view, Peter's visit to Antioch, mentioned Galatians 2:11. At first Peter ate publicly with the Gentiles, but on the arrival of 'certain from James,' he 'separated himself, fearing them that were of the circumcision.' The rest of the Jews, and even Barnabas, 'dissembled' with him. St. Paul then publicly rebuked him, and apparently St. Peter confessed himself in the wrong. According to the other view, which the present writer favours, Peter's visit to Antioch took place before the Council. It is easier to understand the refusal to eat with the Gentiles before than after the Council.

Verse 36

St Paul's Second Missionary Journey, 49, 50 a.d. (Acts 15:36 to Acts 18:22)
Having secured the formal recognition by the Twelve of Gentile Christianity, St. Paul was free to resume his missionary labours. He first revisited the Churches founded on the First Journey, and then carried the gospel to Europe, preaching at Philippi, Thessalonica, Berosa, Athens, and Corinth, He then returned to the Syrian Antioch, and visited Jerusalem.

Acts 15:36 to Acts 16:5. The Galatian and other Churches revisited.
Acts 15:36-41. St. Paul's grievance against Barnabas was that the latter insisted on taking with them an unsuitable assistant simply because he was a relation. The Church of Antioch seems to have sympathised with St. Paul (see Acts 15:40). St. Paul was subsequently reconciled with. Barnabas (1 Corinthians 9:6) and also with Mark (2 Timothy 4:11; Colossians 4:10). 

41. Confirming the churches] see Acts 16:5, and op. Acts 14:22.

16 Chapter 16 

Verses 1-40

St. Paul in Europe
1. Timotheus] was probably of Lystra, not Derbe. His mother Eunice was perhaps a widow, and she, together with his grandmother Lois, educated the lad in the religion of Israel, though he was not circumcised (see 2 Timothy 1:6). The whole family had been converted at St. Paul's first visit. 

3. See Preface to Acts 15. 

4, 5. Here we have evidence that the decrees of the Council were actually promulgated in the Galatian Churches, and that they were well received.

6-40. Journey into Europe, Philippi.
6. RV 'And they went through the region of Phrygia and Galatia, having been forbidden of the Holy Ghost to speak the word in Asia.' At Lystra (Acts 16:6) they received a divine intimation that they were not to carry out their purpose (probably their main purpose in this journey) of preaching in the Roman province of Asia. Accordingly they passed through that part of the ancient Phrygia which belonged to the Roman province of Galatia, and in which were situated Iconium and Antioch, which they doubtless revisited.

Those who, like Lightfoot, hold that the churches to which the Epistle to the Galatians is addressed, were situated in North Galatia, understand 'the region of Phrygia and Galatia' here to mean the district in N. Galatia once inhabited by Phrygians, but at this time by Gauls. Here they suppose that St. Paul was delayed by illness (Galatians 4:13), and seized the opportunity of preaching and founding numerous Celtic or Gallic churches which are nowhere mentioned in Acts.

7. RV 'And when they were come over against Mysia, they assayed to go into Bithynia, and the Spirit of Jesus suffered them not.' Leaving Antioch, St. Paul journeyed northward through the province of Asia till he came to the borders of Mysia (the northwestern part of the province). He then attempted to strike westward into Bithynia, but was forbidden by 'the Spirit of Jesus.' This remarkable expression, which makes the Holy Spirit the Spirit not only of the Father, but also of the Son, is an evidence that the true divinity of Jesus was firmly held when St. Luke wrote.

8. And they passing by Mysia (i.e. passing through it without preaching) came down to Troas] Troas, the chief port of Mysia, was made a Roman colony by Augustus, and received many privileges, because of the supposed Trojan origin of the Roman people. Similar privileges were given to the neighbouring city of Ilion.

9. The man of Macedonia has sometimes been supposed to be St. Luke, or even the guardian angel of Macedonia (Daniel 10:12). The man was recognised as Macedonian by his speech, or by his dress. The introduction of Christianity into that continent, where it was destined to win its chief triumphs, is fitly prepared for by a special revelation.

10. The we indicates that St. Luke was now a member of the party. Whether he joined it at Troas, or had accompanied it all along is not clear.

11. Samothracia] an island half-way between Troas and Neapolis. Neapolis] the port of Philippi.

12. Philippi] RY 'Philippi, which is a city of Macedonia, the first of the district, a Roman colony.' At Philippi, founded by Philip, father of Alexander the Great, Octavius and Antony had defeated the republican leaders, Brutus and Cassius, and the city, in honour of the victory, had been made a Roman colony with Latin rights. It lay on the great Egnatian way which united Italy and Asia, and was of great commercial importance. The chief city] lit. 'the first.' Some think that the meaning is that this was the first city reached by the Apostle in Macedonia, or in Europe.

13. Where prayer was wont to be made] RV 'where we supposed there was a place of prayer' (Gk. proseuche). Where the Jews were too few to build a synagogue, they were wont to assemble in open-air plages of prayer (proseuchæ), by the seaside, or on a river's bank, for convenience of purification.

14. Lydia] She came from Thyatira in Lydia, a district where there were many dyers. She was a proselyte to Judaism, and a woman of some wealth and position. As she is not mentioned in the Epistle to the Philippians, she was probably then dead, or had left the city. Renan has the strange fancy that she was St. Paul's wife. 

15. Her household] the expression includes servants and slaves as well as children. Other examples of the baptism of households are Acts 16:33; Acts 18:8; 1 Corinthians 1:16 : see on Matthew 19:13-15. 

6. To prayer] rather, 'to the place of prayer.'

A spirit of divination] The girl belonged to the class of 'clairvoyants' or 'mediums,' and really believed herself to be possessed by a spirit. Her recognition of the divine mission of St. Paul indicates a considerable degree of spiritual discernment. The expulsion of the 'spirit' need not have been a miracle. The girl recognised in St. Paul a minister of 'the supreme God,' supreme, therefore, over the spirit which possessed her. Hence the command to the spirit to come forth was (in her belief) authoritative, and consequently effectual.

18. Being grieved] Although the testimony of the girl was true, St. Paul would not receive it, because it emanated, as he supposed, from an evil spirit. Similarly Jesus would not receive the testimony of demons to His Divine Sonship and Messiahship (Mark 1:26, etc.).

20. Magistrates] At Philippi there were two magistrates (duumvirs) corresponding to the consuls at Rome. Provincial duumvirs often claimed and received the courtesy title of prætors, which is the title by which St. Luke calls them here. Jews] Christianity was not yet clearly distinguished from Judaism. Judaism was a lawful religion for Jews, but not for Roman citizens. 

22. Paul and Silas probably protested that they were Romans, but in the tumult their protest passed unheeded.

27. By Roman custom a gaoler who allowed a prisoner to escape suffered the same penalty as the prisoner. If the charge was a capital one he suffered death. The non-escape of the prisoners was due to terror and amazement. 

30. What must I do to be saved?] The gaoler, to have asked such a question, must have been a hearer of Paul and Barnabas, and have been impressed by their teaching. The strange events of the night and the kindness shown him by Paul now bring matters to a crisis. 

35. According to D, the motive of St. Paul's release was alarm at the earthquake. The Serjeants] Gk. 'the lictors,' officers who attended the magistrates, carrying axes and rods, symbols of the power to punish.

37. Being Romans] i.e. Roman citizens. In his speech against Verres Cicero says: 'to fetter a Roman citizen is a crime, to scourge him a scandal, to slay him parricide.' Roman citizenship could be acquired (1) by birth, if both parents were Romans; (2) by grant to certain cities or districts; (3) by grant to individuals for political or military services, e.g. long service in the army; (4) by purchase (Acts 22:28). As Tarsus did not come under (2), and Paul was born free, his father and mother must have been Roman citizens. The chief privileges of citizenship at this time were, (1) the right to appeal to the Emperor, (2) freedom from degrading punishments, such as bonds, scourging, and crucifixion.

39. Desired them to depart] representing that in the excited state of the city it was impossible to protect them. 

40. Comforted] exhorted. And departed] Silas and Timothy accompanied St. Paul, but (since the 'we' is now dropped) St. Luke was probably left behind to take charge of the Philippian Church (see Acts 17:1). He seems to have made Philippi his headquarters for several years, rejoining St. Paul at Troas during the Third Missionary Journey (Acts 20:5).

17 Chapter 17 

Verses 1-34

Second Missionary Journey (continued)
1-15. Thessalonica and Berœa.
1. Amphipolis] 32 m. W. of Philippi.

Apollonia] 30 m. W. of Amphipolis.

Thessalonica] now Salonika, was the capital of the province of Macedonia, and an important commercial centre. St. Paul's plan was first to evangelise the seats of government and the trade centres, knowing that if Christianity was once established in these places it would spread through the Empire. 

3. Christ] RV 'the Christ,' i.e. the Messiah. 

4. Devout Greeks] Not necessarily proselytes, but persons who had given up idolatry, attended the synagogue services, and worshipped the God of the Jews. 

5. Lewd fellows] lit. 'certain evil men of the idlers in the marketplace.' Jason] probably identical with the Jason of Romans 16:21, and therefore a Jew. His correct name was probably Jesus or Joshua. 

6. The rulers] The Gk. word used here (politarchai, a rare and peculiar one) is proved to be correct by an inscription on an arch, which also contains the names Sosipater, Gaius, and Secundus. 

9. Taken security] The immediate departure of Paul and Silas renders it probable that Jason gave security that St. Paul would leave the city, and that the Apostle assented to this undertaking, and was thus prevented from revisiting the Thessalonians: see 1 Thessalonians 2:18.

The Epistles to the Thessalonians, who are represented as mainly a Gentile Church (1 Thessalonians 1:9; 1 Thessalonians 2:14), imply a much longer residence at Thessalonica than three weeks. Acts 17:2, therefore, must be understood to mean that he worked for three weeks among the Jews, and afterwards turned to the Gentiles, among whom he laboured for three or four months.

10. Berea (Berœa)] a Macedonian town of some importance, 50 m. SW. of Thessalonica. To this 'out of the way' place (Cicero) St. Paul retreated, probably for rest and quiet.

14. As it were to the sea] i.e. they pretended to go to the sea (to elude pursuit), and then turned off and went by land to Athens. Others translate simply 'to the sea,' and suppose that St. Paul embarked at Dium and went by sea to Athens. 

15. Unto Athens] D adds: 'But he passed by (i.e. did not preach in) Thessaly, for he was prevented from preaching the word to them.' It appears from 1 Thessalonians 3:1 that Timothy and Silas did actually join St. Paul at Athens according to his instructions, but the Apostle being filled with anxiety about the state of the Macedonian Churches which he had just founded, sent them back again to confirm them, and to bring him accurate tidings concerning them. Timothy was sent to Thessalonica, Silas (apparently) to Philippi, so that St. Paul was left alone in Athens. On returning from their mission, Timothy and Silas found that St. Paul had gone on to Corinth, and there they rejoined him (Acts 18:5).

16-34. Athens.
After leaving Berœa, St. Paul entered the Roman province of Achaia, which was at this time a senatorian province, governed by a proconsul, and of which the capital was Corinth. He first visited Athens. Athens, though fallen from its former glory, was still the artistic and philosophic, and, in many ways, the religious, capital of the world. The city was full of temples and altars, and the people so devoted to religious ceremonies and mysteries that they merited the title (whether in a good or bad sense) of 'superstitious' (Acts 17:22). Athens, on account of its illustrious history, was held in honour by the Romans. It was allowed to retain its ancient institutions, but the democracy had long lost all real power, and the affairs of the city were administered by the aristocratic court of the Areopagus (Acts 17:19). Athens was famed for its university, the most renowned in the world, at which a iarge number of students from all parts of the empire were always in residence. As the original home of philosophy, Athens was the headquarters of all the chief philosophic schools. Among its sacred spots were the Academy of Plato, the Lyceum of Aristotle, the Porch of Zeno, and the Garden of Epicurus. The only two philosophies, however, which at this time exercised an important influence upon politics and social life, were Stoicism and Epicureanism, which, for this reason, are singled out by St. Luke for especial mention.

16. Wholly given to idolatry] Xenophon calls Athens 'one altar, one sacrifice and offering to the gods.' St. Paul, as a Jew, would have no sympathy with the artistic beauty of the Athenian statues and temples, but only horror at the superstition which they represented.

17. In the market daily] So Socrates used to sit every day and all day in the market-place of Athens, discussing philosophy with all comers. The market-place, or agora, of Athens afforded a glorious architectural spectacle. 'Here the eye fell on portico after portico, painted by the brush of famous artists, and adorned with the noblest statues. But St. Paul would not have admired these so much as the tower and water-clock of Andronicus, telling out to him the hours of his solitary waiting. This still stands today. The Agora was dominated on its S. side by the abrupt bill of Mars, and the still more impressive heights of the Acropolis. In the Stoa Pcecile he met with the successors of Zeno, the Stoics with whom, as with the Epicureans, he, like a second Socrates, disputed daily' (F. chapter Conybeare).

18. Epicureans and Stoics. At this time Stoicism was the philosophy of the majority of serious-minded people, Epicureanism that of the frivolous and irreligious. The Stoics, so called from the Porch (Stoa Pœcile) at Athens, in which their founder, Zeno of Citium, lectured (about 278 b.c.), had many points of contact with Judaism, especially with Pharisaism. Josephus speaks of the tenets of the Stoics and of the Pharisees as being very similar. The spirit of both was somewhat narrow and austere. Both rejected compromise, believing that a man should suffer persecution and even death rather than depart in the least degree from the path of piety and virtue. Both were devoted to Law, the Pharisees to the Law of Moses, the Stoics to the Law of Nature, which they regarded as an actual code imposed on mankind by the Creator. The Stoics were strong fatalists, denying the freedom of the will; the Pharisees were strong predestinarians. Both believed in Providence, or the rational ordering of the world by an intelligent being, a doctrine denied by the Epicureans. The Pharisees were monotheists; the Stoics approximated to monotheism. They believed in a Divine Reason, or Logos, pervading all things and ordering all things, though (being Pantheists) they regarded it as the soul of the world, rather than as a distinct and transcendent personal Being. They also believed in a future life for man, though not in actual immortality. St. Paul, therefore, decidedly sympathised with the Stoics as against the Epicureans, whose doctrine that the end of life is pleasure, was, of course, highly distasteful to him. Epicureanism was reprobated both by Jews and by serious pagans. Josephus says: 'The Epicureans cast providence out of life, and deny that God takes care of human affairs, and hold that the universe is not directed with a view to the continuance of the whole by the blessed and incorruptible Being, but that it is carried along automatically and heedlessly.'

18. Babbler] lit. 'a picker up of seeds' (like a bird); hence a shallow talker who picks up scraps of information, and retails them at secondhand. And the resurrection] better, and Anastasis.' The Athenians, either in jest or in earnest, seem to have understood Anastasis (the Resurrection) to be a female deity, the wife of Jesus.

19. And they took him, etc.] Some translate, 'And they arrested him and brought him before the court of the Areopagus.' But there is no indication in St. Paul's speech that he was on his trial, or that any judgment was passed upon him (Acts 17:32). We prefer, therefore, the rendering, 'And they took him by the hand, and brought him to the Hill of Ares' (Mars' Hill). The Hill of Ares, or Areopagus, is an eminence situated nearly due W. of the Acropolis. Here, from early times, the Court of the Areopagus met in the open air. The court was not sitting, so that the place was available for a quiet lecture and discussion.

22-32. Paul's speech. It is discreet and to the point. It deals not with the OT., with which his hearers were unacquainted, but with the truths of natural religion, many of which were understood (though only partially) by the Athenian philosophers (cp. the speech at Lystra, Acts 14:15.).

22. Too superstitious] rather, 'more religious' (than other men). Both senses are possible, but the tactful apostle would be more likely to begin his speech with a compliment than with a reproach. 

23. Your devotions] RV 'the objects of your worship.'

TO THE UNKNOWN GOD] RV 'To an unknown God.' Several ancient writers mention such altars. Pausanias speaks of 'altars of known (lit. 'named') and unknown gods and heroes.' Philostratus says, 'It is more prudent to speak well of all gods, especially at Athens, where altars are erected even to unknown gods.' At Athens during a plague Epimenides let loose at the Areopagus black and white sheep, and commanded the Athenians to sacrifice 'to the proper god,' wherever the sheep lay down. Often 'the proper god' could not be clearly ascertained, and so an altar was raised to an unknown god. The inscription (as St. Paul probably knew) had a purely pagan meaning; but the phrase was a fine one; it was capable of a higher sense, and in this higher sense St. Paul made it the text of his sermon.

24. Creation was altogether denied by the Epicureans, who regarded the atoms of matter as eternal; and only imperfectly recognised by the Stoics, who were pantheists, and did not regard the Divine Person which shaped the world as distinct from it. The doctrine of creation, as preached by St. Paul, was consequently a strange one at Athens.

26. The Apostle rebukes the narrow pride of the Greeks, who divided mankind into Greeks and barbarians, the latter being of no account. The Stoics, who believed in the spiritual equality of all men, would have agreed with St. Paul in this.
28. A quotation from the 'Phænomena' of Aratus, a Cilician poet. Almost the same words occur in the 'Hymn to Zeus' of Cleanthes. Both these poets were Stoics. St. Paul quotes the Gk. poets again, 1 Corinthians 15:33 and Titus 1:12 but it is not safe to assume that he had any wide acquaintance with Greek classical literature. His Pharisaic training would have made him indisposed to devote serious study to profane literature.

29. The argument probably is: Since we are the offspring of God, in that our souls are immaterial and immortal, we ought to regard the author of our souls as an immaterial and immortal spirit, and not like silver or gold or any material object. The Stoics would have sympathised with this sentiment. Seneca says, 'Thou shalt not form God of silver and gold, a true likeness of Him cannot be moulded of this material.'. 'God is near thee, He is with thee, He is within.'

30. Times of this ignorance] cp. Acts 14:16. Repent] i.e. turn from idolatry. Idolatry was pardonable in the times of ignorance, but now that the True Light has appeared, it is a heinous sin. 

31. St. Paul was accustomed, in preaching to the heathen, to lead up to the idea of a judgment to come (Acts 24:25). Hath given assurance] viz. that He will be the Judge. The Resurrection of Jesus is the evidence that He will be the future Judge of the world. 

34. Dionysius the Aredpagite] i.e. a member of the Court of Areopagus. As all members of the Areopagus had passed through the office of Archon, Dionysius must have been of high social position. Tradition makes him bishop of Athens, and a martyr. The work 'On the heavenly hierarchy' attributed to him is spurious.

According to this passage Dionysius and Damaris were the first converts made in Achaia (Greece), but, according to 1 Corinthians 16:15, 1 Corinthians 16:17, a Corinthian named Stephanas, who must have been converted later. The explanation probably is that St. Paul regards Athens as a free and independent city, not as part of the Roman province of Achaia.

18 Chapter 18 

Verses 1-28

Second Missionary Journey (concluded)
1-18. St. Paul at Corinth. Corinth was the capital of the Roman province of Achaia. The ancient town had been entirely destroyed in 146 b.c. by the Roman general Mummius, but it had been refounded as a Roman colony in 46 b.c. by Julius Cæsar. Situated on the Corinthian isthmus, it had two ports, Cenchreæ on the Ægean, and Lechaaum on the Gulf of Lepanto. The traffic between Italy and Asia chiefly passed through Corinth, which rapidly became a populous and wealthy trading centre. The morals of the Corinthians, who were devoted to pleasure and the worship of Venus (Aphrodite), were such as to outrage even pagan sentiment. Allusions to the prevailing sensuality of the city, which was encouraged by its religion, are to be found in the Epistles to the Corinthians. Here Paul stayed a year and six months, but St. Luke (for whatever reason) gives us few particulars of his work. From Corinth St. Paul indited his two Epistles to the Thessalonians.

2. Aquila.. Priscilla] As Aquila and Priscilla (Prisca) are not said to have been converted by Paul, they were probably already Christians. The edict of the emperor Claudius (about 52 a.d.) which expelled the Jews from Rome, was. caused by tumults which arose in the Jewish quarter, when the faith of Christ was preached there. This at least is the probable inference to be drawn from the words of Suetonius, 'He expelled the Jews from Rome, because they were in a state of continual tumult at the instigation of one Chrestus' (Chrestus is probably 'Christus,' or Christ). Aquila and Priscilla were St. Paul's hosts at Corinth. Deporting from Corinth with St. Paul (Acts 18:18), they remained at Ephesus, where they were instrumental in converting Apollos (Acts 18:26). The church at Ephesus met in their house (1 Corinthians 16:19). They then revisited Rome, perhaps to prepare for the Apostle's visit, and there also their house was the Church's meeting-place (Romans 16:3-5). After St. Paul's trial they returned to Ephesus (2 Timothy 4:19), which is our last notice of them. Pontus] with Bithynia formed a Roman province occupying the S. coast of the Euxine (Black Sea).

3. Tentmakers] All Jews, however wealthy, were taught a trade.

5. Silas and Timotheus] see Acts 17:15. They brought money with them, so that Paul no longer worked with his hands, but gave himself entirely to preaching (2 Corinthians 11:9; Philippians 4:15).

Was pressed in the spirit] RV 'was constrained by the word,' i.e. devoted himself continually to preaching. 

6. Blasphemed] They said 'Jesus is anathema' (1 Corinthians 12:3).

7. Justus] RV 'Titus Justus.' Probably a Roman colonist of the Roman colony Corinth.

8. Crispus] St. Paul baptised this important convert with his own hands, as also Gaius, and the household of Stephanas (1 Corinthians 1:15). From 1 Corinthians 16:15, 1 Corinthians 16:17 we learn that Stephanas was the first convert made in Achaia.

12. Gallio] the brother of Nero's tutor Seneca, and uncle of the poet Lucan, was a well-educated, amiable, and accomplished man, who, having filled the office of consul, was sent out as proconsul of Achaia about 52 a.d.

17. The Greeks hated and despised the Jews, and seeing that their contempt was shared by Gallio, they ventured to insult the Jews in his presence by assaulting Sosthenes. Gallio cared, etc.] This may either mean that Gallio pretended not to see the assault on Sosthenes, or else that he cared nothing about the religious questions involved.

18. A vow] After delivery from danger or recovery from sickness, the Jews were accustomed to take upon themselves a modified form of the Nazirite vow (see Numbers 6). As the special consecration of this state forbade intercourse with Gentiles, St. Paul deferred it till his work at Corinth was finished. The essential ceremony was the presentation of the hair grown during the period of separation at the altar at Jerusalem together with certain specified sacrifices; hence the head was shaved both at the beginning and at the end of the period of separation. See further Acts 21:26. It is not necessary to suppose that St. Paul took this vow to conciliate the Jews or the Jewish Christians. He simply adopted the usual Jewish way of thanking God for a great deliverance.

Many additional particulars about the Corinthian ministry of St. Paul can be learnt from 1 and 2 Cor. See the commentary on those Epistles.

19-22. Visit to Jerusalem. Paul probably sailed in a ship specially chartered to convey Jews to Palestine to keep the Passover.

19. Ephesus] The prohibition to preach the word in Asia (Acts 16:6) had now apparently been removed. Aquila and Priscilla were left in Ephesus to prepare the way for the great missionary effort that he desired to make in this important centre.

21. This feast] i.e. Pentecost (or possibly Passover) 52 a.d. Clearly St. Paul had vowed to make his Nazirite offering at this feast. The RV omits the words referring to the feast altogether, but they are strongly attested.

22. And gone up] viz. to Jerusalem. We may suppose that St. Paul spent some time at Jerusalem, before going to Antioch.

Verse 23

Third Missionary Journey, Aug. 52 a.d. to Pentecost 56 a.d. (Acts 18:23 to Acts 21:16)
23. Visit to Galatia. St. Paul revisits Antioch in Syria and the Churches of Galatia and Phrygia, founded in the First Missionary Journey (i.e. Antioch in Pisidia, Iconium, Lystra, Derbe).

24-28. Apollos at Ephesus.
24. Apollos] The name is a contraction of Apollonius. He is mentioned again Acts 19:1; 1 Corinthians 1:12; 1 Corinthians 3:4.; 1 Corinthians 4:6; 1 Corinthians 16:12; Titus 3:13. He had been instructed and baptised by the disciples of the Baptist, and therefore regarded Jesus as the Messiah (Mark 1:7, etc.), perhaps even as 'the Son of God,' and 'the Lamb of God that taketh away the sin of the world '(John 1:29, John 1:34). His knowledge was accurate as far as it went, and his faith was sincere. That he received Christian baptism (probably from Aquila) is a certain inference from Acts 18:25 compared with Acts 19:1-17.

Eloquent] RV 'learned.' Both meanings may be included. Probably Apollos was acquainted with the philosophy of the Alexandrian Jew Philo, and his speculations about the Divine Logos ('Reason' or 'Word').

26. The synagogue] We infer that Priscilla and Aquila, though Christians, still attended the synagogue. 

27. Wrote.. the disciples] Christians travelling received 'letters of commendation 'to other Christian Churches, which secured them hospitality and admission to communion (cp. 2 Corinthians 3:1). Helped them much] RM 'helped much through grace them which had believed.' Apollos was so popular at Corinth, that his admirers soon formed a faction or party in the Church (1 Corinthians 1:12; 1 Corinthians 3:4).

28. Convinced] RV 'confuted,'

19 Chapter 19 

Verses 1-41

Ephesus
1-41. Paul at Ephesus. Opposition of the manufacturers of idols. St. Paul, leaving Antioch in S. Galatia (see Acts 18:23), approached Ephesus not by the usual level route leading through Colossæ and Laodicea (see Colossians 2:1), but through the northern and more mountainous route leading down the Cayster valley (see Acts 19:1, 'the upper coasts,' RV 'the upper country'). He stayed at Ephesus over two years and three months, see Acts 19:8, Acts 19:10, Acts 19:22 (in Acts 20:31 the Apostle calls it three years), and making the city his centre, evangelised the whole of the province of Asia. According to D he did not originally intend to preach in Ephesus, but the Holy Spirit constrained him (contrast Acts 16:6). We hear little here of opposition from the Jews. The craftsmen and the uneducated classes were hostile, but the magistrates of the city (Acts 19:35) and of the province (Acts 19:31) were not unfriendly.

1. Ephesus] the capital of the Roman province of Asia, and the most important seaport of Asia Minor, was especially renowned for its great temple of Diana (Artemis), which was one of the wonders of the world. St. Paul chose it for a prolonged stay because (like Corinth) it was on the main line of communication between E. and W., and also because it was a great centre of religious pilgrimage: cp. Acts 19:27.

Certain disciples] They must have arrived since Apollos's departure, otherwise Apollos would have instructed them more perfectly.

2. Have ye received] RV 'did ye receive the Holy Ghost when ye believed?' Of course they had heard of the Holy Ghost, but St. Paul means, had they experienced that new power of holiness, that peace and love and joy which the ascended Messiah had first given at Pentecost, and was still ready to bestow on all believers. Whether there be, etc.] RV 'whether the Holy Ghost was given.'

3. Unto (RV 'into') what then were ye baptized?] St. Paul assumes that if these men had received Christian baptism they must have heard of the Holy Ghost. It is probable, therefore, that the Trinitarian formula was used (see Matthew 28:19). 

4. John's baptism was only preparatory, and did not confer the special gift of the Spirit. 

6. Laid his hands] As in Acts 8, the Holy Spirit was conferred, not at the actual immersion, but at the laying on of hands which followed. Spake with tongues] see on Acts 2:4.; And prophesied] cp. Acts 10:46. Inspired and fervent utterances of praise are meant.

9. That way] i.e. Christianity, see on Acts 9:2.

The school] Tyrannus was probably a Gentile, who made his living by keeping a 'school' of philosophy. Paul no doubt appeared to the Ephesians as one of those wandering 'sophists' or professors of philosophy, who were so numerous under the early Empire. D adds that St. Paul disputed 'from the fifth hour to the tenth,' a probably authentic detail.

10. To this period is to be referred the foundation of the Seven Churches of Asia, Ephesus, Smyrna, Pergamum, Tyatira, Sardis, Philadelphia, Laodicea (Revelation 1:11), and of Colossæ, Hierapolis, Troas.

11, 12. God condescended to work miracles through these handkerchiefs, having regard to the genuine faith of those who thus used them, and not to their superstition. It is not said that St. Paul approved the practice.

13. The exorcism of these vagabond Jews was simply the uttering of magical formulae. They thought that the mere words 'in the name of Jesus' would produce the required effect. 

15, 16. There are two historical difficulties in this narrative: (1) It seems strange that sons of so distinguished a person as a Jewish chief priest should be strolling exorcists. The reading of D, 'Sceva, a [heathen?] priest,' removes this difficulty. (2) Seven sons are mentioned in Acts 19:14, and only two in Acts 19:16 ('mastered both of them,' RV). It may be supposed that only two took part in this particular incident.

18, 19. The incident led to a reformation within the Church. Many converts had continued their magical practices after their baptism. They now came forward and publicly renounced them, proving their sincerity by burning their books of spells. Fifty thousand pieces of silver] 50,000 drachmas=£1,700, or, in actual purchasing power, much more.

21. Rome] There is evidence that Paul planned the evangelisation of the Western Empire many years before he actually undertook it: cp. Romans 1:10, Romans 1:13; Romans 15:22-24.

22. Timothy and Erastus (not the Erastus of Romans 16:23) were sent, partly to remind the Churches of Europe of the teaching and example of St. Paul, and partly to collect money for the poor saints at Jerusalem (Acts 24:17; 1 Corinthians 16:1, 1 Corinthians 16:10). Shortly after this 1 Corinthians was written.

23f. St. Luke mentions no persecutions or trials until the close of the Ephesian niinistry, yet we know that though 'a great door and effectual' was opened to the Apostle, yet there were 'many adversaries' (1 Corinthians 16:9); that he was in daily danger of death (Acts 15:30-31); that Prisca and Aquila to save his life 'laid down their own necks' (Romans 16:3); and that he 'fought with beasts,' i.e. savage enemies (1 Corinthians 15:32).

23. That way] i.e. Christianity (Acts 9:2, etc.).

24. Shrines] Many small terra-cotta and marble shrines of Artemis, containing a figure of the goddess, have been found near Ephesus. They were either dedicated in the Temple, or taken home by devout worshippers as memorials of their pilgrimage.

Diana] Really a native Asiatic deity, a personification of the reproductive and nutritive powers of nature. From certain quite superficial resemblances the Greeks identified her with their own Artemis, but her worship always remained Asian in type. The Temple had been burnt down 356 b.c., and rebuilt on a scale of sumptuous magnificence. 

26. All Asia] The Temple had been built by contributions from the whole of Asia.

28. Were full of wrath] D adds, and 'running into the street' cried out, etc. Great is Diana] D has, 'Great Diana of the Ephesians!' an invocation of the goddess. This reading may be correct. 

29. The theatre] would hold over 24,000 people. 

31. The chief of Asia] Gk. the 'Asiarchs.' They were officials, not of the city of Ephesus, but of the province of Asia, and were specially connected with the worship of the Roman emperor.

33. Since Alexander was a Jew, it seems probable that the Jews put him forward to explain to the angry mob that they had no sympathy whatever with St. Paul's proceedings. The Jews' contempt for idols was well known, and therefore there was imminent danger that they would be involved in a massacre directed against enemies of idolatry.

And they drew Alexander, etc.] or, 'and some of the multitude instructed Alexander.' The reading is doubtful and the sense obscure.

35. The townclerk] This important official drafted the decrees of the senate and people, and sealed them when they were passed. He presided at the lawful assemblies of the people.

A worshipper] RV 'temple-keeper,' Gk. neokoros, lit. 'temple-sweeper.' A second-cent, inscription speaks of Ephesus as 'doubly temple-keeper of the Emperors, and temple-keeper of Artemis.' From Jupiter] or, 'from heaven.' The 'image' (the word is not expressed in the Gk.) was probably not an idol, but a meteoric stone, in which the goddess was supposed to dwell.

37. Blasphemers] It is clear that St. Paul had expressed his views with gentleness and moderation. 

38. The law, etc.] rather, 'the courts are open,' or, 'court days are kept.'

Deputies] rather, 'proconsuls,' the correct title of the Roman governor in a senatorial province like Asia. There was, of course, only one proconsul in Asia. The plural is colloquial,' there are such things as law courts and proconsuls.' Implead] RV 'accuse.'

20 Chapter 20 

Verses 1-38

Third Missionary Journey (continued)
1-6. Paul in Macedonia and Greece. St. Paul waited at Ephesus until the return of Timothy and Erastus, and left Ephesus shortly after Pentecost, 55 a.d. (1 Corinthians 16:8-12). We learn from Romans 15:19 that he spent some time in Macedonia, and extended his missionary labours (which were marked by signal miracles) as far as Illyricum. From Macedonia he wrote the second Corinthian Epistle, and (according to a widely held opinion) the Epistle to the Galatians. In Corinth he spent the three winter months of 55, 56 a.d., and there he wrote the Epistle to the Romans.

3. The plot was to kill Paul on board the Jewish pilgrim ship in which he had taken his passage.

4, 5. The men mentioned here were delegates bearing the contributions of St. Paul's Gentile churches to the afflicted mother church of Jerusalem. Gaius] to be distinguished from Gaius the Macedonian of Acts 19:29, and the Gaius of 3 Jn. He was a neighbour, and, perhaps, a friend of Timothy, and had probably been converted, like Timothy, during St. Paul's first missionary journey. Tychicus] He was with St. Paul at Rome during his first imprisonment, and was the bearer of Ephesians (Ephesians 6:21-22) and Colossians (Colossians 4:7-8). He is mentioned again 2 Timothy 4:12; Titus 3:12. Trophimus] a Gentile convert of Ephesus, whom St. Paul was accused of introducing into the Temple at Jerusalem (21 :28f). He is mentioned again 2 Timothy 4:12. These] i.e. probably Tychicus and Trophimus only, not the whole party.

6. We] St. Paul found St. Luke at Philippi, where he had left him in charge of the Church (c.16), and, after celebrating the Passover with the local Christians, took him with him to Troas.

7-12. Troas.
7. The first clear reference to the keeping of the Lord's Day, with which may be compared 1 Corinthians 16:2. The expression 'Lord's Day' first occurs Revelation 1:10. The disciples] RV 'we,' indicating the presence of St. Luke. To break bread] i.e. to celebrate the Lord's Supper. This was now clearly the stated Christian service on the Lord's Day. As the Jewish days began at sunset, probably the Christians assembled on Saturday evening, as we should call it: see further on Acts 2:46, Acts 2:47.

10. His life is in him] It has been argued both here and at Matthew 9:24 that the death was only apparent; but St. Luke, who was a medical man, and was present, says expressly that Eutychus was dead. We have here, therefore, probably a miracle of resurrection.

11. Broken bread] RV 'broken the bread,' viz. of the Eucharist. And eaten] probably of the agapé, which here apparently followed the Communion: see Acts 2:46, Acts 2:47.

13. Assos] A Greek (Æolic) colony on the S. coast of the Troad. By walking thither St. Paul avoided the tedious voyage round Cape Lectum. 

14. Mitylene] the capital of the isle of Lesbos. 

15. Chios] A large island forming part of the province of Asia. Trogyl-lium] is opposite Samos. Miletus] the most famous and important of the Ionian colonies. It was a seaport situated on the Carian coast.

18-35. St Paul's Speech to the Elders of Ephesus. He reminds them of his ministry among them (Acts 20:18-21). And now that the Spirit draws him to Jerusalem, to face the unknown future, he entrusts the Ephesian church to the charge of the elders to guard her against the heresies and enemies which he foresees (Acts 20:22-31). He concludes by recommending them in touching words to the protection of the Almighty (Acts 20:32-35).

19. Temptations] trials or misfortunes.

Lying in wait] RV 'plots.'

25. Shall see my face no more] St. Paul is not here speaking as a prophet, but is merely giving utterance to an overpowering presentiment that the time of his death is near. As a matter of fact, his life was preserved many years, and he subsequently revisited Miletus (2 Timothy 4:20), Ephesus (1 Timothy 1:3; 1 Timothy 3:14), and other places in Asia.

28. We have here a very decided testimony that though Christian ministers may be elected by the people, their authority comes from God, whose ambassadors they are. Overseers] a literal translation of the Gk. word episcopos (Lat. episcopus, E. 'bishop'). At this time the title 'bishop' (i.e. overseer) was freely applied to the Christian presbyters ('elders') (Philippians 1:1). By the beginning of the second cent, (perhaps already in the Pastoral Epistles) the term was generally restricted, as now, to the chief ruler of a church.

His own blood] The blood of Christ is here called 'God's blood,' a striking expression afftrniing with great emphasis the Deity of Christ. There is an inferior reading,' Feed the Church of the Lord' (RM), which probably originated in a desire to eliminate the unusual expression' the blood of God.' Westcott and Hort think that the original reading may have been 'the blood of His own Son.'

30. The heretics, Hymenæus and Alexander (1 Timothy 1:20), also Diotrephes (3 John 1:9), were presbyters of Ephesus. From the Epistles of St. John, which were written at Ephesus, we learn that the Ephesian heresies were of the Gnostic and Docetic types. St. John's chief opponent at Ephesus was Cerinthus, who taught a Jewish form of Gnosticism.

34. Cp. Acts 18:3; 1 Corinthians 4:12; 1 Thessalonians 2:9; 2 Thessalonians 3:8.

35. Ye ought to support the weak] 'The weak' are here, probably, the poor and the sick. The presbyters are exhorted to work with their hands (like St. Paul), that with their earnings they may support the sick and the poor. It is more blessed, etc.] It is strange that this beautiful saying is found in no Gospel. Similarly Aristotle says, 4 It belongs to virtue rather to confer than to receive a benefit.' On the contrary, Athenæus says, 'A giver is foolish: a receiver is fortunate.'

36-38. A striking example of the intense affection which the apostle's converts felt for him. If he had bitter enemies, he had also staunch friends.

21 Chapter 21 

Verses 1-40

St. Paul arrested at jerusalem
1. Were gotten] rather, 'had torn ourselves.' Coos] or Cos, a fertile island off the Carian coast, producing silks, ointments, wheat, and wines.

Rhodes] a city, and large island, situated S. of Caria. The famous colossus was a statue of the sun-god, 105 ft. high, which stood at the harbour entrance. Erected 280 b.c., it stood for 56 years, when it was overthrown by an earthquake. Its fragments remained where they fell till 656 a.d. Patara] an important Lycian seaport. After Patara, D adds 'and Myra,' an accurate geographical touch: see Acts 27:5.

3. Tyre] The greatest maritime city of the ancient world, claiming to have been founded as early as 2750 b.c. It produced glass and purple dye, but its chief wealth came from the fact that it almost monopolised the carrying-trade of the world. The Tyrian mariners were so skilled in astronomy, and constructed such accurate charts, that they sailed by night as well as by day, and made long voyages out of sight of land. They are known to have circumnavigated Africa—an extraordinary feat for the small ships of the ancients. 

4. Disciples] RV 'the disciples.'

7. Ptolemais] Originally called Acco, its name was changed to Ptolemais by Ptolemy Philadelphus, when, after the death of Alexander the Great, it came into his possession. It is situated on the coast a few miles to the N. of the promontory of Carmel, and is now called Acre.

8. Philip] see Acts 6:5 and Acts 8. The Evangelist] Evangelists were itinerant officers, whose duty it was to break new ground, and establish new churches. They ranked below the prophets, and above the presbyters or pastors. Philip, originally a 'deacon,' has now, through the success of his missionary work, been advanced to a higher dignity. The NT. never uses 'evangelist' in the sense of a writer of a Gospel. 

9. Prophesy] There were female prophets under the OT.: Miriam, Exodus 15:20; Deborah, Judges 4:4; Noadiah, Nehemiah 6:14; Huldah, 2 Kings 22:14 cp. Isaiah 8:3. See Joel 2:28; Acts 2:17
10. Agabus] see Acts 11:28. For his symbolic action, cp. 1 Kings 22:11; Isaiah 20:2; Jeremiah 13:1; Ezekiel 4, 5. For the fulfilment, see Acts 21:27. 

15. Took up our carriages] rather, 'packed up our baggage.'

16. Brought with them one Mnason] A more probable translation is, 'brought us to Mnason,' etc. Mnason's house was probably half-way between Cæsarea and Jerusalem. D (Latin) reads, 'and when they had come to a certain town, we lodged with Mnason, an old disciple of Cyprus, and leaving there we came to Jerusalem.'

Verse 17

St. Paul in Jerusalem (Chs 21:17-28:16)
17-40. Disturbances in the Temple. St Paul arrested.

18. James] The Lord's 'brother,' the acknowledged head of the Church of Jerusalem: cp. Acts 15:13, etc. 

19. Particularly] i.e. in minute detail. 

20. The Lord (i.e. Jesus)] RV 'God.'

23, 24. The four men were Nazirites (see Numbers 6), and St. Paul was advised to pay for their sacrifices, and to associate himself with their Nazirite vow during the week that it had still to run (see Acts 21:27). By thus becoming a Nazirite, and defraying the sacrificial expenses of these poorer Nazirites (the latter a most meritorious work, according to contemporary opinion; see Jos. 'Ant.'

19.16.1), St. Paul would prove himself a good Jew as well as a good Christian.

The Jewish Christians were suspicious of St. Paul, not because he refused to circumcise his Gentile converts (this point had already been settled at the Council of Jerusalem), but because it was reported that he advised even Jews to neglect the observance of the Law (Acts 21:21). The charge was false in point of fact, but it had this amount of truth in it, that St. Paul's principle that a man is saved by faith in Christ and not by the works of the Law, would naturally lead to the abandonment of the ceremonial Law even by Jews.

25. See Acts 15.

26. Entered, etc.] We may freely translate this difficult passage thus: 'He entered into the Temple, informing the priests that within seven days (see Acts 21:27) the days of their purification would be accomplished; and he purposed to remain with them in the Temple for a whole week, until the legal sacrifice had been offered for each one of them.' 27f.; The outer court of the Temple was called 'the Court of the Gentiles.' Within this was 'the Court of Israel,' separated from it by a high wall with doors (see Acts 21:30). Inscriptions upon the barrier denounced the penalty of death upon all Gentile intruders. One of these has been preserved, and runs: 'No alien is to pass within the fence and enclosure round the Temple. Whosoever shall be taken shall be responsible to himself alone for the death which will ensue.' See also Jos. 'Ant.'

15.11.5.

29. Trophimus] see on Acts 20:4.

30. They drew him and all his companions 'out of the Temple,' i.e. out of the Court of Israel, and closed the doors of this court, ostensibly to prevent any more Gentiles from entering. 

31. Went about to] i.e. were seeking to. The chief captain of the band] rather, 'the tribune of the Roman cohort,' which was stationed in the fortress Antonia, adjoining the Temple. 

34. Castle] lit. 'encampment.' The fortress Antonia is meant. 

36. Away with him] i.e. Slay him.

38. Art not thou] rather, 'Thou art not then the Egyptian,' etc. Four thousand men] rather, the four thousand men of the Sicarii. The Sicarii (i.e. assassins) were the extreme members of the 'zealot' party. They carried out their 'national' policy by openly assassinating influential Jews supposed to be friendly to Rome. Josephus says, 'But an Egyptian false prophet did the Jews more mischief still. He got together 30,000 deluded ment whom he led round from the wilderness to the Mount of Olives, and intended to break into Jerusalem by force from that place. He said that at his command the walls of Jerusalem would fall down' ('War,'

2. 13. 5; 'Ant.'

20.8. 6). Felix dispersed them, but the Egyptian escaped.

39. St. Paul was not without civic pride. Tarsus was the seat of a famous university, and had produced several of the most eminent Stoic philosophers. On its coins it proudly boasted itself 'Self-Governing Metropolis.' Citizenship of Tarsus was confined to a select few of the inhabitants, so that its possession was proof of respectability and social standing.

22 Chapter 22 

Verses 1-30

St. Paul's Defence
1-21. St Paul's Speech to the People. St. Paul was accused of (1) hostility to the Jews, (2) contempt for the Jewish Law, and (3) the desecration of the Temple. He answers all these charges by showing, (1) that he was a Jew by birth, trained by Gamaliel, and so zealous for the Law, that he had been a persecutor of the Christian faith; (2) that his conversion to Christianity was the result of a direct divine revelation, made first at Damascus, and confirmed by a subsequent revelation to Ananias; (3) that even after his conversion he continued to honour the Temple, and to worship there, and saw a vision there; (4) that his preaching to the Gentiles was the result of a divine command, consequent upon the unbelief of the Jews.

1. Fathers] i.e. the Sanhedrists and rabbis.

3. Gamaliel] see on Acts 5:34. 

4. This way] i.e. Christianity: see Acts 9:2. 

5. The estate, etc.] i.e. the Sanhedrin. 6f. See on 98, and cp. Acts 26:12. 

9. And were afraid] RV omits these words. Heard not] i.e. did not distinguish the words, or understand the meaning of the voice: cp. John 12:29. 

13. Looked up] or, 'received my sight again and looked.'

14. That Just One] see Acts 3:14; Acts 7:52
17. A trance] Some identify this trance with that mentioned 2 Corinthians 12:2 but this is (for chronological reasons) unlikely.

22-C. Acts 23:11. Paul before the Sanhedrin.
23. Cast off] or, 'shook.'

24. Chief captain] i.e. tribune. The castle] i.e. the fortress of Antonia: see Acts 21:34. 

25. Bound him with thongs] The correct reading probably means, 'And when they had stretched him out ready for the scourging.' A Roman] see Acts 16:37; 

27. Chief captain] i.e. tribune.

28. See on Acts 16:37. It is evident that the chief captain had not bought the citizenship under Claudius (41-54 a.d.), who sold it for a merely nominal sum.

23 Chapter 23 

Verses 1-35

St. Paul sent to Cæesarea
1. St. Paul often asserts his good conscience before God and man: see Acts 22:3; Acts 24:16.

2. Ananias] is not the same as Annas (Acts 4:6). He was the son of Nebedæus, and held the high priesthood from 47-59 a.d. His rapacity and violence were notorious. To smite him] because, being a prisoner, he spoke without being asked: cp. John 18:22. 

3. God shall smite thee] St. Paul's angry retort has often been contrasted with our Lord's mild words on a similar occasion (John 18:23). But St. Paul's rebuke was well deserved. Thou whited wall] i.e. 'thou hypocrite.' The allusion is to the practice of limewashing dirty walls to conceal the filth: cp. Matthew 23:27; Luke 11:44. Contrary to the law] see John 7:51, and cp. Deuteronomy 19:15, etc.

5. As the high priest, when present, presided over the Sanhedrin, it is somewhat strange that St. Paul should not have known who Ananias was. A possible explanation is that St. Paul was somewhat short-sighted.

Thou shalt not speak evil] see Exodus 22:28.

6f. The Sadducees, who disbelieved a future life or a resurrection, derided the supposed appearance of the risen Jesus; but the Pharisees, who believed both, heard St. Paul's story with considerable sympathy. St. Paul then; seeing how matters stood, declared himself a Pharisee of the Pharisees. He declared that, like the Pharisees, he looked for the coming (i.e. the Second Coming) of the Messiah ('the hope' of Israel), and for the future resurrection of the dead, and claimed Pharisaic sympathy against his Sadducean enemies. 

11. The appearance was vouchsafed to Paul to assure him that his life would not be cut short before the great desire of his life was attained.

12-35. St. Paul is sent to Cæsarea.

12. The men who plotted against St. Paul were probably Sicarii or Assassins (see on Acts 21:38), whom we know that the high priest Ananias did not scruple to employ to remove his enemies. 

16. St. Paul's nephew was perhaps a rabbinical student at Jerusalem, as St. Paul himself had been.

26-30. Lysias presents his action in the most favourable light. He makes no mention of his illegal order to scourge the prisoner, and takes credit to himself for his zeal in succouring a Roman citizen, whereas, as a matter of fact, he had no idea at the time that St. Paul was a Roman citizen. 

27. An army] RV 'the soldiers.'

31. Antipatris] founded by Herod the Great, now Râs-el-'Ain.

33. The governor] i.e. Antonius Felix, procurator of Judæa, cirActs 52-58 a.d. His ferocious repression of the Zealots called into being a new and still more pernicious class of enthusiasts, the Sicarii, or Assassins: see on Acts 21:38; His folly and cruelty goaded the nation into disaffection and rebellion. 

34. Of Cilicia] Cilicia and Judaea were at this time minor provinces, attached to the superior province of Syria. Hence Felix could have sent Paul for trial to the governor of Syria, if he had wished. 

35. Herod's judgment hall] the palace built by Herod the Great at Cæsarea, where the Roman procurator resided. It was also a fortress, and would contain a guard-room.

24 Chapter 24 

Verses 1-27

St. Paul before felix
1-27. St Paul and Felix.
1. Tertullus] in spite of his Roman name may have been a Greek or even a Jew (cp.'our Law,' AV Acts 24:6). 

2. Great quietness] Felix really deserved some credit for his vigorous action against the brigands and zealots, when he first entered office, and for his suppression of the Egyptian false prophet. And would have judged.. his accusers to come unto thee] These words, though absent from many ancient authorities, seem from internal evidence to be genuine and authentic. They probably belong to the D text, but D is here deficient. 

8. Of whom] i.e. of Paul, if the above words are omitted; but of Lysias, if they are retained.

9. Assented] RV 'joined in the charge.'

10-22. St Paul's Defence. St. Paul answered the charges as follows. (1) He had no seditious intentions, for he was found purified in the Temple 'neither with multitude, nor with tumult' (Acts 24:18). (2) The sect of the Nazarenes, to which he belonged, was a perfectly orthodox and lawful combination of Jewish believers, accepting 'all things which are written in the law and the prophets,' accepting also the orthodox doctrine of the resurrection and the judgment, which some of his accusers (being Sadducees) denied (Acts 24:14). (3) No evidence was produced of an intended pollution of the Temple (Acts 24:19).

14. Heresy] RV 'a sect.' Tertullus had applied the word to the Christians in a bad sense.

15. Allow] rather, 'look for.'

16. Herein] i.e. reiving on this hope. But others understand it to mean 'during this earthly life.' 1] RV 'I also,'i.e. 'las well as they.'

17. Many years] or, 'some years.'

18. Whereupon] RV 'Amidst which.'

21. By you] RV 'before you.'

22. That (the) way] i.e. Christianity.

I will know the uttermost of] rather, 'I will determine.'

23. Liberty] rather, 'indulgence.'

24. Drusilla] The youngest of the three daughters of Agrippa I (the Herod of Acts 12:1). She deserted her husband, Azizus, king of Emesa, to marry Felix.

25. Felix trembled] Instead of simply stating what the Christian faith was, St. Paul, after the manner of the Baptist and the ancient prophets, boldly called his august hearers to repentance. He reasoned of righteousness (condemning Felix's receipt of bribes and evil government: cp. Acts 24:26); of temperance, or, rather,' continence' (with special reference to the adulterous union of Drusilla and Felix), and of the future judgment, which will be without respect of persons. The result was that Felix trembled, but delayed his repentance; and that Drusilla was made an irreconcilable enemy.

27. Porcius Festus] succeeded Felix as procurator of Judasa about 58 a.d. He died after a short tenure of office, having governed, upon the whole, well. He is credited with having (for a time) suppressed the Sicarii or Assassins.

And Felix.. Paul bound] For these words the Bezan text substitutes, 'but Felix left Paul in prison for the sake of Drusilla' (a very probable statement).

Remark. St. Paul spent two whole years in prison at Cæsarea. How was the time occupied? Some critics suppose that he wrote the third group of his Epistles (Philippians, Colossians, Ephesians, Philemon). Much can be said for this view. E.g. in Philippians 1:13 he says, 'my bonds in Christ are manifest in all the prætorium (or palace),' and we know from Acts 23:35 that he was confined in the prætorium (palace) of Herod. But upon the whole it seems more probable that all four were written at Rome (e.g. 'they of Cæsar's household,' Philippians 4:22, naturally, though not necessarily, suggests Rome). St. Luke was doubtless busy collecting materials for his Gospel and Acts, transcribing his own notes, etc. He probably obtained much information from Philip the Evangelist who resided at Cæsarea; from James the Lord's 'brother,' and from Mary the Virgin, or from some intimate female friend of hers.

25 Chapter 25 

Verses 1-27


St. Paul before Festus
1f. St. Paul and Festus.
2. The high priest] RV 'the chief priests.'

3. Favour] They desired from the judge partiality, not justice; and probably offered him money. 

5. Able] rather, 'influential.'

6. More than, etc.] RV 'not more than eight or ten days.'

9. Provincial governors were generally anxious to be on good terms with their subjects, because, when their term of office was over, the provincials had the right to complain of them to the Emperor. Before me] The proposal was that Paul should be tried by the Sanhedrin, and that Festus should be present to see fair play.

10, 11. The appeal was forced upon him because, (1) trial by the Sanhedrin (even with Festus present as moderator) meant certain condemnation; and (2) there seemed no prospect of release without appeal. Festus was too just to pronounce his condemnation; but he was also too timid to incur the odium of pronouncing him innocent. 

10. I stand] RV (correctly) 'I am (now) standing before Cæsar's judgmentseat' (i.e. thy judgment-seat, O Festus); 'where I ought to be judged' (and not before a Jewish court, like the Sanhedrin). 

12. The council] i.e. the governo's legal advisers.

13. King Agrippa and Bernice] Agrippa II (Marcus Julius Agrippa) was the son of Agrippa I and Cypros. See art. 'Dynasty of the Herods.' His sister Bernice, with whom at this time he was living on terms of criminal intimacy, was an attractive but dissolute woman. At thirteen she was married to her uncle, Herod, king of Chalcis, to whom she bore two sons. After his death she became wife of Polemo, king of Cilicia, and mistress of Vespasian and Titus. To salute] RV 'and saluted.' On the arrival of the Roman governor, the inferior rulers naturally made haste to show him respect.

19. Superstition] RV 'religion.'

20. Doubted] RV '(was) perplexed how to inquire concerning these things.'

21. Augustus] lit. 'the Augustus.' 'Augustus,' originally a family name, had now become an official title of the Emperor.

23. Chief captains] i.e. tribunes.

26. As Agrippa was expert in all matters of the Jewish law, Festus hoped that he would help him to compose a letter to the Emperor, which would make it clear what the charges against Paul really were.

26 Chapter 26 

Verses 1-32

Defence before Agrippa
1-32. St. Paul before Agrippa. This speech, though in form a defence to the Jews, is really intended by St. Luke to be St. Paul's defence to the world—an apology for his whole life and work.

Analysis. Opening compliment to Agrippa (Acts 26:2-3); the Apostle's orthodox Pharisaic education (Acts 26:4-5); he is really called in question because he believes in the hope of all orthodox Jews, the coming of the Messiah, and the Resurrection (Acts 26:6-8); his persecution of the Church in the time of his ignorance (Acts 26:9-11); his conversion and divine commission to preach to the Gentiles (Acts 26:12-18); his subsequent conduct the result of a direct divine command (Acts 26:19); his labours among Jews and Gentiles (Acts 26:20); the hostility of the Jews (Acts 26:21); the conclusion, emphasising the fact that Christianity is nothing but orthodox Judaism properly understood. Moses and the prophets taught, (1) that the Messiah should come; (2) that He should suffer; (3) that He should rise again from the dead, the first-fruits of them that sleep; (4) that in the Messiah's days the religion of Israel would be taught to the Gentiles. This is precisely what St. Paul preaches, and therefore he claims acquittal from Agrippa, and from all orthodox Jews (Acts 26:22-23, Acts 26:27).

5. See Acts 22:3; Acts 23:6; Philippians 3:5. 

6. The promise] viz. of the Messiah, made to Abraham, Genesis 22:18 also of the Resurrection, for it was believed by the Pharisees and orthodox Jews that all Jews would be raised to life to share in the Messianic kingdom. 

7. Instantly] RV 'earnestly.'

9, 10. 'I once found the same difficulty in believing that God does actually raise the dead; and therefore I bitterly persecuted those who proclaimed the Resurrection of Jesus, just as you are now persecuting me.'

9. Contrary to the name] i.e. in order to suppress the confession and invocation of it.

10. My voice] RV 'my vote.' The Gk. means 'the vote of a judge,' and establishes the fact that at the time of the death of Stephen, Paul, though so young a man, was a member of the Sanhedrin.

12-18. See on Acts 9:3; Acts 22:6.

16-18. It appears from Acts 9:6; Acts 22:10 that all the directions that Jesus gave to Paul at the moment of his conversion were, 'Arise, and go into the city, and it shall be told thee what thou must do.' The command to preach to the Gentiles was apparently given through Ananias (Acts 22:15), and more definitely in a subsequent vision at Jerusalem (Acts 22:21). It seems reasonable, therefore, to suppose that St. Paul here summarises the contents of more than one revelation.

23. That Christ should suffer] RV 'how that the Christ must suffer'; RM 'if the Christ must suffer,' or, 'whether the Christ must suffer': see Luke 24:26, Luke 24:46 and Isaiah 53. The first] see 1 Corinthians 15:20, 'the firstfruits of them that slept'; Colossians 1:18, 'the firstborn from the dead'; Revelation 1:5, 'the first begotten of the dead.'

Light] see Luke 2:32; Isaiah 9:2; Isaiah 42:6; Isaiah 49:6; Isaiah 60:1-3. The people] i.e. the Jewish nation, 'the people of God.'

24. The exclamation of Festus shows impatience and perhaps anger at the idea that an uneducated peasant like Jesus (one, moreover, who had been crucified) could have anything to teach a Roman like himself. Much learning] lit. 'the numerous writings,' probably the writings of Moses and the prophets, quoted by St. Paul in his speech. Or the reference may be a general one to the Apostle's wellknown studious habits. 

25. Observe the good temper and courtesy of St. Paul's retort.

Most noble] see Luke 1:3, 'most excellent Theophilus' (same word).

28. Almost thou persuadest me to be a Christian] This translation is now given up. The best rendering seems to be, 'Too easily art thou persuading thyself that thou canst make me a Christian!'

32. Agrippa, speaking as a Jew, pronounces St. Paul's views orthodox, or at least not heretical. There is nothing in them, he thinks, contrary to the OT., though, of course he does not accept them as true.

27 Chapter 27 

Verses 1-44

The Voyage and Shipwreck
Acts 27:1 to Acts 28:16. The Journey to Rome.
This narrative is the most detailed account of an ancient voyage which we possess, and is our principal source of knowledge of the art of navigation as practised by the ancients. St. Luke describes the voyage at length, because it exhibits his hero in a very favourable light. The details of the voyage are clearly authentic (see Intro.).

1. Julius] a person otherwise unknown. The narrative reveals him as courteous and humane, open to religious impressions, and able to appreciate, a great character. Augustus' band] rather, 'the Augustan cohort.' This cohort has been generally regarded as one of the five cohorts which, Josephus tells us, were stationed at Cæsarea. Prof. Mommsen, however, thinks that it belonged to a body of troops called frumentarii (lit. 'victuallers'), whose headquarters were at Rome on the Coelian hill. They not only superintended the provisioning of the imperial armies, but were continually going to and fro on the Emperor's business.

2. A ship of Adramyttium] i.e. a ship owned at Adramyttium, which was about to undertake its homeward voyage. Adramyttium was an important seaport of Mysia. We launched, meaning to sail by the coasts of Asia] RV 'which was about to sail unto the places on the coast of Asia, we put to sea.' Aristarchus] see Acts 19:29; Acts 20:4. 

3. Sidon] an important seaport situated about 20 m. N. of its great commercial rival, Tyre. To refresh himself] rather, 'to receive attention.'

4. Under Cyprus] RV 'under the lee of Cyprus'; i.e. to the E. of the island, as was usual with ships westward bound, to avoid the prevalent W. winds. 

5. Myra] see Acts 21:1. This town was important as one of the great harbours in the corn trade between Egypt and Rome.

6. A ship of Alexandria] At this time Rome was almost entirely dependent upon foreign corn, obtained mainly from Egypt. This vessel was one of the great cornships (Acts 27:38) employed to convey wheat from Alexandria to Puteoli or Ostia. The arrival of these cornships in Italy was a signal for great rejoicings.

7. Scarce] i.e. with difficulty. Cnidus] a seaport of Caria. Not suffering us] viz. to pursue a direct course to Italy S. of Cape Malea. Under Crete] i.e. under the lee of Crete (to the E. and S. of it). Salmone] the NE. promontory of Crete. Upon it stood a temple of Athena. 

8. Fair havens] where St. Paul waited for a considerable time (Acts 27:9), still preserves its ancient name. It is a small bay situated about 6 m. E. of Cape Litino. It is secure only against N. and NW. winds, whereas the harbour of Phoenix (Acts 27:12) is secure against all winds. Lasea] has been identified by its ruins. It is mentioned by no other ancient writer.

9. The fast] i.e. the Day of Atonement, falling about the autumnal equinox. Ancient mariners reckoned the dangerous season of navigation from September 14th to November 11th. From November 11th till March 5th all navigation was suspended. 

10. No revelation is to be assumed here. 

12. Phenice] RV 'Phoenix,' i.e. either the modern Loutro, or the neighbouring town of Phineka. Toward the south west and north west] i.e. the bay or harbour formed a semicircle, of which one half looked SW. and the other half NW.
14. Translate, 'But after no long time there beat down from it' (i.e. from Crete) 'a tempestuous wind which is called Euraquilo.'

Euroclydon] The best reading is 'Euraquilo,' i.e. an E.N.E. wind.

16. RV 'and running under the lee of a small island, called Cauda, we were able, with difficulty, to secure the boat.' Clauda] or (RV) 'Cauda' (now Gavdo or Gozzo), is 23 m. S. of Phoenix. To come by the boat] RV 'to secure the boat.' This was a small rowingboat towed from the stern of the ship. The storm having come on suddenly, there had been no time to haul it aboard. This was now done, but with difficulty, for it was full of water.

17. Helps] i.e. means of protection against foundering. Undergirding] Broad girths were passed under the ship, and strained tight, to hold the timbers together. Modern seamen sometimes resort to the practice, which is called 'frapping.' Lest they should fall into the quicksands] RV 'lest they should be cast upon the Syrtis.' The 'Greater Syrtis,' 'the Goodwin Sands of the Mediterranean' (Farrar), lay to the SW. of Cauda. Strake sail] better, 'reduced sail.' They probably lowered the mainsail more than half-way, but left the small 'artemon' or stormsail extended.

18. Lightened the ship] by throwing part of the cargo overboard. 

19. We.. our] RV 'they.. their.' The tackling] i.e. spars, ropes, etc. But a better translation is 'the ship's furniture,' i.e. beds, tables, benches, cooking utensils, chests, boxes, etc.

23. The angel] rather, 'an angel.' For other visions of Paul see Acts 18:9; Acts 22:18; Acts 23:11.

26. St. Paul here speaks as a prophet, and accurately predicts the future. 

27. The fourteenth night] viz. from their departure from Fair Havens. In Adria] RV 'in the sea of Adria,' which lay between Malta, Italy, Greece and Crete. 

28. They sounded] 'J. Smith shows how exactly the geographical details in the traditional St. Paul's Bay (on the NE. coast of Malta) correspond with the description here' (Knowling).

34. For your health] RV 'for your safety.' Unless they were strengthened by food they might be drowned in the attempt to get ashore.

35. All pious Jews gave thanks to God before taking food. 

37. The number of persons on board is large, but not unusually so. The vessel on which Josephus was wrecked carried about 600 persons. 

39. To thrust in the ship] rather, 'to run the ship aground.'

40. RV 'and casting off the anchors, they left them in the sea, at the same time loosing the bands of the rudders; and hoisting up the foresail to the wind, they made for the beach.'

Rudder bands] RV 'the rudders.' Ancient vessels had two rudders (in the form of a huge oar or paddle), one on each quarter. While drifting, the sailors had raised the blades of the rudders out of the water, to prevent them from being broken. Now that steering had to be done, they unlashed the rudders, and let them down into the water.

41. A place where two seas met] This may either mean, (1) a strait (i.e., in this case, the narrow strait which separates Selmun Island from the mainland); or, (2) a tongue of land (or spit of sand) washed on both sides by the sea. 

42. To kill the prisoners] cp. Acts 12:19; Acts 16:27.

28 Chapter 28 

Verses 1-31

St. Paul a Prisoner at Rome
1. They.. they] RV 'we.. we.' Melita] RM 'Melitene.' Melita is certainly Malta, and not (as has been erroneously supposed) Meleda off the Illyrian coast. Tradition correctly locates the shipwreck in St. Paul's Bay, about 8 m. NW. of Valetta. 

2. The barbarous people] RV 'the barbarians.' The Gk. word does not imply that they were uncivilised, but only that they were neither Greeks nor Romans.

3. Cp. Mark 16:18. As St. Paul was arranging the faggot on the fire, the viper, feeling the heat, glided out of the faggot and bit the Apostle's hand. There are now no vipers in Malta, but the clearing of the ancient forests, and the great density of the population, are sufficient to account for their disappearance.

4. Vengeance] rather, 'Justice' (personified as a goddess). A god] cp. the events at Lystra (Acts 14:11), which also illustrate the popular levity of judgment.

7. The chief man] lit. 'the first man.' Inscriptions show that this title is technically correct. Malta was part of the province of Sicily, and Publius was a subordinate of the praetor of Sicily. Tradition places his house at Città-Vecchia. 

8. Bloody flux] RV 'dysentery.' Observe in this v. the technical medical language. 

9. Others] We have here the firsthand evidence of a competent medical witness to the reality of St. Paul's miraculous cures.

11. After three months] i.e. probably somewhat early in February, before the usual time of navigation. Castor and Pollux] (lit. 'the Dioscuri'), the twin sons of Jupiter, and tutelary deities of sailors. 

12. Landing] RV 'touching.' Syracuse] 100 m. N. of Malta, the capital of Sicily, and a Roman colony.

13. Fetched a compass] i.e. made a circuit. Rhegium] an ancient Gk. colony situated on the Italian side of the Straits of Messina, near the dreaded rock of Scylla, and the whirlpool of Charybdis. Puteoli] also called Dicæarchia, was (with Ostia) the great corn mart of Italy, where the Alexandrian cornships discharged their cargoes. It lay on the N. shore of the Bay of Naples, and contained a certain number of Jews. 

15. Appii forum] RV 'the Market of Appius,' was 43 Roman m. S. of Rome on the great Appian Road, the main line of communication between Rome and the East. The Three Taverns] 10 Roman miles from the capital.

Verses 16-31

St. Paul in Rome (28:16-31)
16. The captain of the guard] either the captain of the prætorian guard (proefectus proetorio), or, more probably, the captain of the troops called frumentarii, whose camp was on the Coelian hill: see on Acts 27:1. To dwell by himself] This exceptional treatment was due to the favourable report of Festus and the goodwill of the centurion.

17. Called the chief of the Jews together] or, 'called together the Jewish community first,' in accordance with his usual plan of preaching to the Jews before he preached to the Gentiles. 

21. It is somewhat strange that the chief priests did not write. Perhaps they did, but the letter was delayed, or miscarried. 

22. The Jews profess no first-hand knowledge of the Christians, hence it is evident that at Rome the Church and the Synagogue were already definitely separated. The expulsion of the Jews from Rome by Claudius is probably the cause of this. There being no Jewish community, the infant Church started as a mainly non-Jewish body.

25. See Isaiah 6:9. Our fathers] RV 'your fathers.' St. Paul renounces fellowship with the unbelieving Jews. 

29. This v. is omitted by important ancient authorities, but much is to be said for its genuineness.

30. Two whole years] Such delays of justice were not unusual. In this case the delay was apparently caused, (1) by the loss of the official papers in the wreck, (2) by the non-appearance of the accusers, (3) by the difficulty of getting together the witnesses. During this imprisonment St. Paul wrote the Epistles to the Philippians, Colossians, Ephesians, and Philemon. At his first trial he was acquitted, and released. A few years later he was again arrested, brought to trial at Rome, condemned, and executed.

On Rome and the Roman Church, see the Intro, to the Epistle to the Romans.

